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P R E F A C E 
The present study entitled "Secularization 
of the Turkish Republic under Mustafa Kemal' is, in 
fact, a study of the achievements of Mustafa Kemal, 
more popularly known as Ataturk, who was one of the 
greatest figures of the twentieth century. To him 
goes the credit of carving out an independent Turkish 
Republic out of the ruins of the once great Ottoman 
Empire after World War-I. If not for Mustafa Kemal 
Turkey would have been a mere puppet in the hands of 
the Western countries. He not only was able to gain 
independence for his country but by becoming the 
first President of the newly formed Republic of 
Turkey he introduced certain drastic reforms in the 
religious, social, cultural, political, economic and 
almost all the fields in order to improve the lot of 
his people. 
The dissertation is spread over five 
Chapters with an Introduction and my own conclusions. 
In the introductory part the period from the Tanzimat 
has been discussed, since, it was from this period 
that certain modernizing reforms were introduced by 
the Ottoman Sultans culminating in the grant of the 
first constitution. 
Chapter-I concerns mainly the resistance 
movement organised by Mustafa Kemal after the 
defeat and break-up of the Ottoman Empire in World 
War-I. Consequently, the Republic of Turkey was 
established. This is followed by Chapter-II which 
discusses in the main the Six Principles of Kemalism 
the Kemalist ideologies on which were based all 
the reforms introduced by Mustafa Kemal in the 
Republic. 
Chapters-Ill, IV, and V deal with the many 
reforms of Mustafa Kemal at length. These reforms 
concerned the State, the Society and the Personal 
Law. 
In the pursuance of this work I am grateful 
to my supervisor Prof. Masoodur Rahman Khan Nadwi and 
my co-supervisor Dr. Sayyid Ahsan, Department of 
Islamic Studies for their guidance and fruitful 
suggestions without which this work would never have 
been. I am also thankful to Prof. Mahmudul Haq, 
Director, Centre of West Asian Studies, for his help 
and encouragement apart from the facilities that he 
provided to me. I am also thankful to my friends Dr. 
Ahsanul Hag, Ms. Nuzhat Nabi, Mr. Mushahid Husain, 
Mr. Shamshad Ali and Mr. Ishtiaque Ahmad and the 
library staff of the Centre of West Asian Studies and 
the Department of Islamic Studies. 
MOHAMMAD SHAHARYAR 
INTRODUCTION 
The era of modern Ottoman reforms 
begin only in the last decade of the reign of 
Sultan Mehmud II (1808-39) who laid the foundations 
of what was followed by his successors - his son 
Abdul Majid I (1839-61) and Abdul Aziz (1861-76). 
Mahmud II's chief aim was to save the Empire by 
modernizing (i.e. Westernizing) its decaying 
institutions. The Ulema, who, till now, depended 
1 
on the support of the Janissaries, were either won 
over or intimidated and gradually deprived of their 
functions in the administration, their predominant 
positions in the judiciary and education, and their 
control of the Wakfs. With these obstacles out of 
the way, he initiated a number of important 
innovations. He had committed himself to a policy 
of modernization and reform designed to fill the 
most conspicuous gaps between the Ottoman Empire 
1. Murat I began to organize a new military force 
composed of "Slaves of the Porte". These men 
came to the ruler as his pencik, or one-fifth 
share, of booty captured from the enemy. When 
these youths came to the Sultan, they were 
educated in Turkish language, Islam, Arabic, and 
other characteristics of the Ottoman way. Then 
they were given military training and organized 
as infantry called Yeni 9eri ("NEW FORCE"), or 
Janissary Corps or as Cavalry, called Sipahis. 
S.J. Shaw History of the Ottoman Empire and 
Modern Turkey, (Cambrige,1976) Vol. I, p. 26. 
[ 2 ] 
and the West. This policy was a victory for the 
modernist intelligentsia - chiefly army officers 
and government officials in the foreign service, 
whose influence expanded further and who found 
themselves engaged in a struggle with 
2 
the conservatives. Thus, on the one hand the 
idea of expanding the reforms into fields other 
than the military, and on the other, the insistent 
demands of the Western powers for equality and 
guarantees to the Christian population in the 
Ottoman Empire, prepared the way for political 
reform, which materialized in 1839 in the shape of 
the Tanzimat (Reorganization). 
THE TANZIMAT; 
It was Mahmud II's successor Abdul 
Majid-I who implemented the charter of 1839, the 
Hatt-i Sharif of Gulhane, which is regarded as the 
beginning of the Tanzimat period. These reforms 
imitated many of Mehmud II's programmes and plans. 
They were carried through mainly under the 
2. K.H. Karpat, Turkey's Politics (Princton, 1959), 
p.9. 
[ 3 ] 
3 
leadership of Mustafa Rashid Pasha. Mustafa 
Rashid continued to be a dominant figure in the 
government for the next decade and a half. He is 
often considered as the father of the Tanzimat as 
4 
it was he who had conceived and written the Edict 
of Tanzimat known as Hatt-i Sharif of Gulhane. The 
script was 'read by Mustafa Rashid to an assemblage 
of dignitaries representing the principal 
institutions, classes and groups of Ottoman society 
as well as various foreign missions. All were 
gathered at the square of Gulhane, beneath the wall 
of the Topkapi Palace. The document consisted of 
two parts, the first was the Protocol or text 
itself, prepared under Mustafa Rashid's guidance by 
3. Born in Istanbul in 1800, he was the son of the 
administrator of one of the religious 
foundations of Sultan Bayezit II. He started 
out as a student and apprentice in the Ilmiye 
institution. But his father's death in 1810 
forced him to abandon the life of study that had 
been planned for him and instead to enter the 
service of an uncle, Ispartali Seyyit Ali Pasha, 
accompanying him on an expedition to the Morea 
(1821), where he witnessed both the rout that 
the old Ottoman army suffered at the hands of 
the Greek rebels and the successes of Muhammad 
All's Modern force. It was the direct 
experience of the superiority of the new 
military institutions and ways that alerted 
Mustafa Rashid early in his career to the need 
for learning from Europe. See R.H, Davison, 
Reform in the Ottaman Empire 1856-1876 (New 
Jersey, 1963), p. 36 ff. 
4. K.H. Karpat, op.cit., p. lo. 
[ 4 ] 
its consultative council and the Sultan's statement 
of authorization including his assent to the 
creation of new institution that would (1) 
guarantee his subjects security of life, honour 
and property, (2) establish a regular system to 
assess and levy taxes, and (3) develop new methods 
to assure a fair system of conscripting, 
training, and maintaining the soldiers of his armed 
5 
forces. The protocol stated: 
a) . The old disordered system had to be 
replaced by one based upon new laws 
(Kavanin-i-cedide). 
b) These laws would be in accordance with 
the Sharia. 
c) . They would be based upon the 
inviolability of life, property, and 
honour as legal fundamentals. 
d) . They would be equally applicable to all 
Muslims and to the peoples of the 
Millets. 
The second part of the charter 
required the Sultan to execute faithfully the 
Sharia laws embodied in the charter as 
fundamentals, to observe the decisions by majority 
vote of the council concerning the details of the 
fundamentals, to issue no decree or judgment 
concerning any person which was not in accordance 
5. S.J. Shaw and E.K. Shaw, op.cit. Vol. II, p. 60. 
[ 5 ] 
with the laws instituted, and to refrain from 
abrogating the laws laid down on the basis of the 
6 
charter, y^ 
Although the charter did not make 
people as sovereign of state, it did limit the 
power of the Sultan and his arbitrary judgments 
superseding the constitution. Infact he was bound 
by the constitutional provisions according to the 
new requirements of the charter. Similarly the 
source of legislation depended upon a council 
(Me^verat) whose members were appointed by the 
Sultan himself. Sharia was considered on the basis 
of legislation. But at the same time it was 
declared with greater emphasis the necessity of 
framing new laws. It stated that the major cause 
of misrule, injustice, and disorder was the lack of 
laws as written instruments, declared and 
accessible to the public. Neither the Sharia nor 
7 
the Kanuns fulfilled these conditions. 
VThe secularization began first of all in 
an area which was outside the scope of Sharia i.e. 
the commercial laws. A new tribunal was 
6. Niyazi Berkes, The Development of Secularism in 
Turkey (Montreal, 1964), p. 145. 
7. Ibid, p. 160. 
[ 6 ] 
established. Secular laws relating to the trade 
and commerce were codified in 1850. It was in 
these secular courts that deviations from Sharia 
laws were for the first time made, by accepting 
8 
non-Muslim witnesses against Muslims. 
However, sufficient modifications were 
not made in the system of judiciary which was still 
not completely independent of executive and 
legislative bodies. Some important modifications 
were made in Penal Code first in 184 0 and then in 
1851. Then an entirely new Penal Code was enacted 
in 1858. This was, although not completely free 
from Sharia provisions, said to be incomparably 
modern in form and substance. These new laws which 
were applied in secular courts and which were 
called nezamiye (statutory) or adliye. were under 
the jurisdiction of the Ministry of Justice. These 
courts operated side by side with the Sharia courts 
which were under the jurisdiction of Sheikh-ul-
9 
Islam. 
With the extension of the statutory 
courts (Penal, Commercial, and Civil), the scope of 
the functions and jurisdiction of the Sharia courts 
8. Ibid, p. 162. 
9. Ibid, p. 165 
[ 7 ] 
was severely contracted. The jurisdiction of the 
office of the Sheikh-ul-Islam was curtailed in 
favour of the new Ministry of justice. On the 
other hand, the statutory courts did not have 
jurisdiction over cases to be judged according to 
the uncodified Sharia, or according to the 
ecclesiastical laws of the millets which were 
10 
administered in their courts. 
The 1839 charter was reaffirmed by 
the charter of 1856 (Islahat Ferman), known in 
Europe as Hatt-i Humayun which went even further 
and assured non-Muslims of religious liberty and 
equality in the administration of justice, 
taxation, public employment and military service as 
well as admission to the civil and military 
11 
schools. 
The charter of Gulhane (1839) 
solemnly proclaimed the renunciation of the 
absolute rights of the ruler, recognized the 
sovereignty of law, accepted equality of the 
subjects and promised the universal application of 
justice as well as the codification of new law. 
10. Ibid, p. 169. 
11. Uriel Heyd, 'The Later Ottoman Empire in Rumelia 
and Anatolia', in Caunbridqe HistorY of Islam, 
Vol.1, pp. 365-6. 
[ 8 ] 
This proclamation indicates that, for the reformers 
of this period, the task confronted was not simply 
a matter of introducing certain military and civil 
skills and techniques but a much more involved one 
at a higher level. It meant creating a new and 
modern state and society that would be secular in 
so far as possible. It meant that as far as the 
state and its laws were concerned, there would be 
no room for religious consideration and there would 
12 
no difference between a Muslim and non-Muslim. 
Thus, if secularism means the separation of state 
from religion it can be said that it started with 
the proclamation of the Gulhane Charter. 
The Tanzimat has been a subject of 
constant disagreement since its very inception. In 
its own period it was denounced by the young 
Turkish intellectuals. In the modern period the 
Turkish historians have admonished it as "shallow 
and over-hasty Westernization, or else 
13 
insufficiently drastic'. But at the same time it 
has also been acclaimed as the seed time in which 
new ideas and institutions got started and without 
12. Niyazi Berkes, Historical Background of Turkish 
Secularism, in R.N. Frye, ed. , Islam and the 
West (The Hague, 1957), p. 65. 
13. R.H. Davison, Turkey (New Jersey, 1968) p. 7! 
[ 9 ] 
which the reformer of the later period could not 
have succeeded. 
(Thus the chief characteristics of 
Westernizing reforms were that the state was not 
only an administrative machine to dispense justice, 
collect revenue, and raise army, but it now 
involved itself in matters such as education, 
public works, and economic development. 
Military reforms continued to get attention. At 
the same time Westernization in law, 
administration, diplomacy, and education also 
became important. The secular character of the 
reforms now became more evident being inspired from 
the secular West. As a result Islamic and Western 
institutions existed side by side. Another 
important characteristic was that the government 
treated the subject as an individual rather than as 
a member of a group. This was part of the drive 
toward secular equality expressed formally in the 
Gulhane edict. 
The Hatt-i Humavun of 1856 included 
all the above characteristics but there was now no 
reference to the Quran as in the Hatt-i-Sharif. 
The right of the separate millets (nations) were 
specifically confirmed. Though the Hatt-i Htunayun 
affirmed principles to which the Ottoman ruling 
elites were committed, its timing tended to 
[ 10 ] 
reinforce the views of opponents of all persuasions 
- either that the elites were sincere but out of 
touch with the population, or that they were 
insincere, trying only to satisfy Europeans. The 
Hatt-i Hvunayun mentioned rights and privileges that 
supposedly already accrued to Muslims and 
Christians - freedom of worship, equal taxation, 
and military service. It also promised a great 
degree of autonomy for non-Muslim communities. 
Foreigner's privileges expanded with permission to 
own and control property. Through extending 
education, Ottoman subjects would advance socially 
and economically. For Muslim Ottoman subjects, 
though the reform decrees of both 1839 and 1856 
seemed to create favouritism for non-Muslims 
14 
without imposing on them duties of citizenship. 
The reform provisions regarding 
equality for non-Muslims were carried out by 
developing the new doctrine of Ottomanism, which 
provided that all subjects were equal before the 
law. A series of law followed to put this concept 
into effect. Non-Muslims were subjected to 
conscription and military service, and the head 
14. L.A. Aroian and R.P. Mitchell, The Modern 
Middle East and North Africa. (New York, 1984), 
p.92 . 
[ 11 ] 
tax, long imposed in its place, was ended. Non-
Muslims were admitted to the secular schools and 
allowed to serve in the bureaucracy after 
graduation. 
Such reforms encountered opposition 
from all sides. The leaders of the non-Muslim 
millets opposed certain provisions and cooperated 
as little as possible. While non-Muslims in 
general were willing to accept the benefits of 
equality, they opposed its price. They preferred, 
for example to pay the head tax and remain free to 
develop their own careers rather than serving the 
Empire by accepting conscription, and in 
consequence this particular effort was abandoned. 
Since these reforms also had come because of 
foreign pressure, the millets fell into the habit 
of securing foreign intervention whenever 
difficulties arose, thus bringing the powers into 
Ottoman domestic affairs and leading many Muslims 
to associate the minorities with foreign attack and 
even treason. 
Assuming that what ever delays and 
failures there were in the reforms effected only 
them, rather than the Muslims as well, the 
minorities got the powers to force the Ottoman 
government to emphasize reforms affecting mainly 
[ 12 ] 
the Christian areas, leaving the Muslims feeling 
with considerable injustice, that the Tanzimat was, 
indeed, intended to place the minorities into a 
position of dominance in the Empire and that it was 
singling out the non-Muslims for special treatment. 
The new regulations, therefore, did not make any 
one particularly happy or end the clashes between 
religious and secular interests in the millets. 
But as time went on the overall effect of the 
Tanzimat's secularization programmes began to be 
felt, and the religious communities lost their hold 
over the individual, both Muslim and non-Muslim. 
THE CONSTITUTIONAL MOVEMENT; 
The Westernizing reforms since 1839 
had brought to the fore an Ottoman middle class 
which produced an intellectual awakening and saw 
the development of a new Ottoman intelligentsia. 
They displaced the Ulema from their traditional 
role of cultural leadership of the Muslim 
community. The Ottoman intellectual reorientation 
changed and displaced both forms and themes of 
traditional Ottoman literature and replaced them by 
those largely imported from the West which included 
plays, novels. Operas, short stories, essays and 
political tracts. This was especially made 
possible by the development of Ottoman printing 
press which began in 1835. 
[ 13 ] 
The literary movement within the 
Ottoman Empire -spread from about the middle of the 
19th century. It is said that in 1865 an alliance 
took place between six people who were bent on 
taking action against what according to them was 
the catastrophic policies persuaded by the Ottoman 
15 
government. These six persons were Mehmed Bey, 
Nuri Bey, Reshad Bey, Namik Kemal, Ayatullah Bey, 
and Refiq Bey. 
The movement they started was 
initially a literary movement - the New Ottoman 
(also known as young Ottomans), which opposed the 
ignorance of the individual human rights aspects of 
the 1839 and 1856 reform edicts. To encompass all 
the segments of the society they proposed Osman 
lilik (Ottomanism) to replace millet identity and 
rights. They also demanded that the rights be 
guaranteed by constitutional and parliamentary 
government. They believed that since Osmanlilik 
would define citizens of the state, religious 
hierarchies for civil purposes would no longer be 
needed. 
15. M. Serif Mardin, The Genesis of Young Ottoman 
Thought, (Princton, 1962), pp. 10-11. 
[ 14 ] 
The most important Young Ottomans 
were Ziya Pasha (1825-80), Ibrahim ^inasi (1826-
71), and Namik Kemal (1840-88). The three are 
credited with being the pioneers of the new 
literary movement. To spread their ideas they made 
extensive use of Journalism especially for their 
right to criticize the government. They eventually 
succeeded in deposing Sultan Abdul Aziz in 1876. 
In his place Murad V was installed and the leaders 
of the Young Ottomans were recalled. But the reign 
of Murad V was short lived. He was deposed after 
four months on grounds of mental instability. 
Midhat Pasha the grand vizir under Murad-V, played 
key role in his deposition as in the deposition 
17 
of Sultan Abdul Aziz. Midhat got Sultan Abdul 
Hamid-II installed in place of Murad-V on condition 
of granting a constitution drafted by a committee 
of statesmen and Ulema. The constitution which was 
based on the Belgian constitution of 1831, was 
promulgated by Sultan Abdul Hamid-II on December 
23, 1876. 
16. For a Comprehensive study of the ideas of Ziya 
Pasha, Ibrahim ^inasi, and Namik Kemal see 
Ibid., pp. 252 ff. 
17. For details of the role of Midhat Pasha see 
Bernard Lewis, The Emergence of Modern Turkey 
(Oxford, 1961) , pp. 156 ff. Also see Ali 
Hayder Midhat, The Life of Midhat Pasha 
(London, 1903). 
[ 15 3 
This event marks the beginning of a 
period in Ottoman history known as the first 
Mesrutivet (constitutionalism) and which lasted 
until 1908. The constitution of 1876 granted, in 
writing, certain individual rights to the citizens 
and also established a parliament composed of a 
house of deputies and a senate. But it preserved 
intact all the powers of the Sultan over the 
legislature which he could convene and disolve at 
any time even as he could the executive, v/hose 
members he could appoint and dismiss at will. The 
first house of deputies was convened on March to 
June 1877 and the second house was convened 
the next year from December 1877 to February 1878. 
After several months of bitter criticism of the 
government it was prorogued not to meet again 
18 
till 1908. 
This was a great setback to the Young 
Ottomans since their causes both of reform and of 
liberty seemed to be lost. The period of Tanzimat 
had come to an end and the liberals who had been 
constantly criticizing it, were silenced. The 
promulgation of the 1876 constitution had given 
them hope of the realization of their ideal of 
18. Kemal H. Karpat, op.cit. p. 13 
[ 16 ] 
constitutional liberty. But the collapse of the 
constitution in 1878 and the despotism that 
followed were -so bitter that the Young Ottomans 
began to abandon their ideals. Some of them 
suffered banishment, imprisonment and death. Namik 
Kemal, most brilliant among them, was imprisoned 
like a common criminal in Istanbul for six months 
19 
and then exiled. He died in 1888. 
In 1879 Said Pasha (1838-1914) was 
appointed the grand vizir, an office which he since 
20 
then held intermittently till 1912. Said Pasha 
was an ardent supporter of educational reforms. He 
believed that education was necessary for the 
efficient conduct of public affairs, for defence 
against foreign enemies, and even, henceforth, in 
order to keep under control the Christian 
population whose minds are now being opened by 
education. Therefore educational reform was the 
essential prerequisite to all further improvements 
and it was in this field that the Sultan Abdul 
• 21 
Hamid made his first and greatest effort. 
19. B. Lewis, op.cit, pp. 166-70. 
20. Also known as Kucuk Said. He was grand vizir 
nine times: 1879-80, 1880-82, 1882, 1882-85, 
1895, 1901-03, 1908, 1911, 1911-12, for details 
see S.J. Shaw and E.K. Shaw, op.cit. p. 219. 
21. For details of his educational reform see, 
B.Lewis, op.cit, pp. 177-78. 
[ 17 ] 
THE YOUNG TURKS REVOLUTION; 
The reforms of Abdul Hamid-II 
produced numerous bureaucrats, doctors, officers, 
and writers who were prepared to work within his 
prescribed system. But the new educational system 
introduced these Ottomans to the thoughts of 
Western Europe which, comparatively, were much 
liberal. The influence of Europe over the educated 
Ottomans saw the emergence of liberal minded 
Ottomans. There emerged many protest groups of 
varied names both within and without the Empire 
during Abdul Hamid's period. These like minded 
groups were gradually attracted to each other and 
were very soon loosely bounded to each other 
throughout Europe. They came to be called the 
22 
Young Turks. These Young Turks came from 
different backgrounds and had different ways. Many 
of them were frustrated Young Ottomans who had 
gone into exile. 
The first organised opposition group 
was formed in 1889 in the Istanbul imperial 
22. The Young Turks movement began among those who 
were neither young nor ethnically Turkish.^ The 
name seems to have originated with la ieune 
Turquie, founded and published in France by a 
Labanese Moronite Christian Khalil Ghanim. 
Lois A. Aroian and R. P. Mitchell, QB.cit, p. 
113. 
[ 18 ] 
Military Medical College by four medical students 
consisting of Kurds and Albanians led by Ibrahim 
Temo an Albanian. This group named itself the 
Society of Union and Progress (Ittihat ve Terekki 
cemiyeti). They called for a program of 
constituionalism, Ottomanism, and freedom, to be 
achieved by replacing the Sultan with one of his 
brothers, either the former Sultan, Murat-V, or the 
man who ultimately was to succeed, Mehmet Resat. 
Other groups rose and fell depending on 
fluctuations in the interest of their m.em.bership 
23 
rather than actual government suppression. 
As time passed other associations 
were established but most of them had to carry on 
24 
their activities abroad. Ahmet Riza (1859-1930) 
23. S.J. Shaw and E.K. Shaw, op.cit, p. 256. 
24. Ahmet Riza was a key figure among the Young 
Turks he was the son of an Austrian mother. 
After his education in France he served first 
in the ministry of Agriculture. He joined the 
Ministry of Education as Director of Education 
in Huda Ven Dugar before going to Europe where 
he remained since 1889. He was influenced by 
the positivist movement of Auguste Comte. In 
1894 he published a series of memorendums to 
the Sultan demanding a constitutional regime. 
In 1895, in association with other exiles, he 
began to publish a fortnightly journal Me^veret 
which was smuggled through foreign post offices 
into the Ottoman Empire and helped to increase 
the members of the society. 
[ 19 ] 
25 
and Mehmet Murat Efendi (1853-1912) were amongst 
the dynamic leaders of the movement. 
Within the Empire the Committee of 
26 
Union and Progress continued to develop and tov/ards 
the end of 1895 a coup attempt was foiled which led 
to the supression of the group within. Many of 
the members fled to Europe thus the strength of the 
movement out side was greatly increased. 
The Young Turks acquired 
considerable strength after they were joined by 
another organization named "Ottoman Freedom 
25. Murat was second only to Ahmet Riza in 
developing the Young Turks movement. He was 
Caucasian Turk from Dagistan He,after a secular 
education in Russia, had fled to the Ottoman 
Empire in 1873. He joined Public Debt 
Commission in 1874 and then as teacher in civil 
service school in 1878. He got in contact with 
many liberal writers. He published his own 
works which included a six volume general 
history and a one volume Ottoman history. He 
soon presented several reform proposals to the 
Sultan. In 1895 he fled to British occupied 
Egypt where he published his own news paper 
Mezan which was openly critical of the Sultan 
and his regime. Mezan was also smuggled into 
the Empire and stirred considerable reaction. 
26. The Society of Union and Progress later on 
became popular as the Committee of Union and 
Progress. Henceforth referred to in this work 
as the C.U.P. 
[ 20 ] 
27 
Association". established in Salonica in 1906. 
28 
One of its founder was Talat Bey (1874-1921) and a 
group of array officers and government officials. 
After this union the Young Turks Association 
rapidly grew in strength by receiving combined 
assistance from the Muslims and also the Christian 
minority groups who, in the hope of achieving 
29 
national independence, lent support to the C.U.P. 
This military group originated among graduates of 
the war academy in Istanbul and included Mustafa 
30 
Kemal (1881-1938) (later Ataturk). 
The Young Turks revolution of 19 08 
had the dual objectives of curbing 
the autocratic rule of Sultan Abdul Hamid 
as well as to preserve the integrity of the 
27. K.H. Karpat, pjg.cit, p. 14. 
28. Son of a poor family of Edirin. He was a post 
office clerk of humble origin. 
29. Ibid, p. 14. 
30. Mustafa Kemal was a commissioned officer at the 
General Staff Academy. He was arrested in 1905 
as a revolutionary. On his release he was 
stationed at Damascus where he organized Vatan 
(Fatherland) a secret revolutionary society 
which spread among officers of the Fifth Army 
corps in Syria. Kemal was also able to 
organize branches of Fatherland among officers 
of the Third Army Corps. This society 
developed to be the Fatherland and Liberal 
Society. On the eve of the revolution. 
Mustafa Kemal was transfered to Salonica in 
1907. 
[ 21 ] 
three immediate problems. First concerned the 
nature of the Ottoman government, now that Abaul 
Hamid was deposed. Second was that of defining the 
identity of the citizen-subjects of the Empire, and 
the third was regarding the territorial integrity 
to be defended and frontiers to be stabilized. 
These three problems were inextricably inter-
31 
twined. 
Constitutional government was a fact 
at last and there was joy all over. The elections 
were carried out freely and the representatives of 
all the races in the Empire were indeed 
representative personalities. The words - liberty, 
equality, and justice was the cry of every heart 
and the only way to make them a reality seemed only 
to have a representative government with a 
parliament which they had at last. 
This change of regime had been 
affected by a new group of Young Turks backed by 
the army who considered themselves, the successors 
of the earlier Young Turks. The latter had avoided 
terrorist methods and had never shed blood. 
Similarly the new regime came into existence 
without blood -shed even when one of the most 
31. Ibid, p.109. 
[ 22 ] 
tyrannical and violent of regimes had been changed 
3 2 
into a brand new constitutional one. The C.U.P. 
which, until 1908, was a political association, 
aiming primarily at forcing the Sultan to abide by 
the constitution of 1876, suddenly found itself 
called upon to administer the country. It being 
unprepared for this change of event decided first 
not to seek government power but to remain a Vatani 
(Patriotic) organization. Nevertheless it went to 
the elections held in 1908 and won an over-whelming 
victory to the house of deputies. 
A constitutional amendment in August 
the same year severely limited the Sultan's power 
to dissolve the chamber of deputies. Also, the 
ministers were now appointed by the Grand Vizir and 
on the lines of Western Europe the Cabinet was 
responsible to the parliament. The palace had been 
eliminated as the fount of political power but the 
central government still was in the hands of an 
elite which was broadened during the Young Turks 
era of army officers, bureaucrats and some 
professional men. The ulema a number of whom held 
seats in the Chamber were influential though they 
were never dominant. The C.U.P. became 
32. Halide Edib, Turkey Faces West. (Yale, 1930), 
p. 96. 
[ 23 ] 
increasingly involved in politics although it was 
not yet a political party. One of its own members, 
Sait Pasha was appointed premier. He abolished 
opposition parties like the Ahrar (Liberty Party), 
the Fedakarani Millet (National Volunteer 
Association) and the Heyeti Muttefika-i Osmaniya 
(Ottoman Alliance Association) on the pretext that 
they had incited the revolt. Sultan Abdul Hamid-II 
33 
was replaced by Mehmed-V (1909-1918). 
An important ideology that developed 
during the Young Turks period was that of 
nationalism. It originated in literature and 
history and had the beginning of a purely cultural 
34 
character. Nationalism proved stronger than 
religion. The Arab attitude in World War-I 
discredited further Pan-Islamism in Turkey and this 
in turn strengthened the position of the 
nationalists. The idea of Ottomanism was shattered 
35 
after the Balkan war of 1913. 
The man who became the philosopher 
and major journalistic exponent of Turkism now was 
36 
Ziya Gokalp (1875-1924). After the Balkan war the 
33. K.H.Karpat, op.cit., p. 16. 
34. Ibid.. p. 23. 
35. Ibid., p. 25. 
36. A detailed study of Ziya Gokalps life and works 
has been written by Uriel Heyd, Foundation of 
Turkish Nationalism (London, 1950). 
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Young Turks stepped up their attempts at 
Westernization and consequently there emerged 
political parties, parliamentary forms and an 
increasingly important role of the press. Also, 
European advisers were invited for finance, 
customs, administration, irrigation, law and of 
course military and naval training and 
organization. Public works were supported, the 
37 
Baghdad railway made progress. But the greatest 
achievement of the new regime was in the 
educational field where a complete change was 
38 
affected. 
Some remarkable achievements in this 
field were increase in the number of primary 
schools and Westernization of the mosque schools, 
the establishment of a considerable number of 
normal schools and Lycees,the enlargement and the 
better organization of the University with the help 
of German professors. A large number of 
educational organization, apart from the 
governmental ones came into existence for the 
39 
teaching of adults among the masses. 
37. R.H. Davison, op.cit., p. 114 
38. Halide Edib, op.cit., p. 128. 
39. Ibid, p. 128-129. 
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Another remarkable change affected 
was ideological. Secularism started to gain 
popularity. Islam could be more openly discussed. 
40 
The press began to discuss women's rights. 
Outstanding changes were brought about concerning 
the position of women, who, from 1908 onwards had 
equal chances of education with men. A revised 
family law was passed along-with other laws giving 
41 
more rights to women. 
The Young Turks regime immediately 
after its coming to power got involved in a series 
of wars. After its defeat in Tripoli and the 
Balkans it enjoyed a brief period of peace which 
ended when it entered the Great War of 1914-1918 
when Young Turks era ended in the choas of defeat, 
C.U.P. rule had proven to be as autocratic as the 
Sultan and the Empire had been destroyed. In an 
immediate sense then, the Young Turks regime 
failed. In the long run it not only transmitted to 
the future the progress made in the preceding 
hundred years but also contributed to the 
40. Davison op»cit. p. 114. 
41. For details see Halide Edib, op.cit. pp. 129 
ff. See also chapter-V below. 
[ 26 ] 
institutional, ideological and social development 
that underlay the emergence of the modern Turkish 
nation and the Turkish republic. This achievement 
42 
was the result of much travail. 
THE REVOLUTION OF 1918-20; 
The Mudros armistice, signed on 
October 30, 1918, sealed the fate of the Ottoman 
Empire in World War-I. It meant the defeat of the 
Empire and the Ottoman troops began to lay down 
their arms from the next day. At the same time the 
Allied armies started their preparation for the 
occupation of Istanbul and other major cities of 
the Empire. Sultan Mehmed-V Reshat, who died on 
July 23, 1918, had been replaced by his brother 
Mehmed -VI Vahideddin. 
The Allied fleet landed at Istanbul 
on November 13", and the city was placed under 
Allied occupation. Overall administrative control 
was in the hands of the British. Turks and other 
Muslims were replaced by Christians in most of the 
local governments as well as other public 
utilities. Muslims were discriminated against in 
public places. Only Christians were allowed to 
42. R. H. Davison, op.cit. p. 109. 
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attend schools, while Muslim children remained on 
the streets. To top it all Christian missionaries 
were put in charge of the major orphanages and they 
often used their positions to identify as 
Christians, thousands of Turkish youth who had lost 
43 
their families in the war. 
The outcome of World War-I had 
utterly discredited the C.U.P. whose corrupt clique 
of leaders, who at Germany's behest had dragged 
Turkey into the War were either in flight or under 
arrest. The government in power at Constantinople 
was formed from the Liberal Entente Party which was 
not only prepared but anxious to collaborate with 
44 
the Allies. 
Meanwhile, the Allied Victors were 
discussing at Paris, and at a subsequent series of 
conferences, through 1919 and into the spring of 
1920, the terms of peace to be imposed on the 
Turks. Secret wartime agreements among the Allies 
had laid down a scheme for partition of the Ottoman 
Empire - not only of its Arab areas, but also of 
Turkish Anatolia. Finally, in May, 1920, the 
Ottoman government was handed the peace treaty. 
43. Halide Edib, Turkish Ordeal. (Istanbul, 1940), 
pp. 7-11, 16-18. 
44. Sir Harry Luke, op.cit, p. 158. 
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By its terms all European territory except a small 
area around Istanbul was cut away, the straits were 
demilitarized and made open to all ships at all 
times, under an international commission so on and 
45 
so forth. 
The condition of the Ottoman 
government was pitiful. The government had passed 
into the hands of the Sultan without any organised 
party on his side to frame a definite policy, and 
the Sultan in turn had passed completely into the 
46 
hands of the Allies. 
The Sultan dissolved the Parliament 
on December 21, 1918. The country was shattered, 
impoverished, depopulated, and demoralized. The 
Turkish people, beaten and dispirited, seemed ready 
to accept almost anything that the victors chose to 
impose on them. Taxes bearing most heavily on the 
poor were doubled, trebled and then doubled again 
to provide the government with needed funds while 
the rich remained largely untouched. Strict 
censorship was imposed to curb reactions to 
government policies as well as those of the 
45. R. R.H. Davison, op.cit, pp. 119-20 
46. Halide Edib, Turkey Faces West, pp. 166-7 
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occupiers. The army and navy patriotic 
organizations were dissolved and their assets 
transferred to the Ministry of War. The new family 
47 
law, introduced by the C.U.P. in 1917, was 
abolished and the ulema restored to power. Control 
of the religious schools and courts was transferred 
back to the Sheikhul-Islam. The religious courts 
were given their original functions and procedures 
48 
and the secular courts curbed. The societies law 
was strengthened to control all those who apposed 
49 
the regime. The Financial Reform Commission was 
abolished. Many of the Young Turks including 
intellectuals like Ziya Gokalp and Fuat Koprulu 
were arrested and sent off to detention in Malta in 
50 
early 1920. 
47. See Chapter-V below. 
48. The Societies Law was implemented by the CUP 
regime in 1909. It provided for the 
registration of all associations and also 
prohibited the formation of groups based on 
nationality or race or which advocated action 
to violate the law or public morality, disturb 
public law, or attack the Empire's unity. 
49. The Financial Reform Commission was established 
in the Ministry of Finance to recommend changes 
in organization and collection methods to 
maximise revenues and reduce expenditures. 
50. S.J. & E.K. Shaw, op.cit, pp. 333-4. 
[ 30 ] 
A new crisis that arose within the 
Empire after World War-I concerned the centralized 
or federalized structure for the Empire. Three 
major trends can be broadly categorised. The first 
stressed Ottomanism as the cohesive force, the 
second stressed Islam, and the third Turkish 
language and culture. However, the lines between 
51 
the three concepts were not always sharply drawn. 
Whatever had been the changes 
affected in post-World War-I Turkey, it still 
maintained its theocratic concept of the Empire ie. 
Islam was still the state religion. However, one 
thing was certain that the aim of the C.U.P. were 
narrowed and had to deviate from their earlier 
direction. In the beginning its first principles 
were those of the French Revolution on whose lines 
it intended to free and reconcile the peoples of 
the Empire. The C.U.P. did not favour nationalism, 
as its original policy was not Turkification but 
Ottomanization. Their philosophy changed due to 
52 
the pressure of external events. Ottomanism was 
the call of the Tanzimat era which emphasized the 
eguality of all Ottoman subjects of all religions 
51. R.H. Davison, op.cit, pp. 110-111. 
52. Sir Harry Luke, op.cit. p. 145. 
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or languages and their loyalty to the Ottoman 
government. By 1909 the appeal of Ottoraanism began 
to wane. Moreover, the Christians in the Balkans 
particularly the Greeks were more in favour of 
nationalism. They were supported by Muslim 
Albanians. 
Also, Ottomanism declined due to the 
separatist tendencies of the non-Turks as a result 
53 
of the Young Turks leaning towards Turkism. The 
C.U.P. emphasized Turkish nationalism. The strong 
pan-Islamic feelings, generated during Abdul 
Hamid's reign were not all forgotten. Also, the 
Turks were co-sharers of the Empire with their 
Arab-Muslim brothers, therefore many of them, for 
their survival, emphasized Islam rather than 
Ottomanism or Turkism. Since the Young Turks were 
not following the Sharia, they were dubbed 
54 
secularists or atheists. 
53. R.H. Davison, op.cit, p. 111. 
54. S.J. & E.K. Shaw, op.cit, p. 304 
[ 32 ] 
The Nationalist movement, which, 
uptil now, was limited to a small class of 
intellectuals, became the mass instrument of 
Turkish determination to preserve the integrity and 
55 
independence of the home land. The movement then 
also found a leader and he was Mustafa Kemal. 
************* 
55. The Middle East and North Africa (Europa 
Publication,. London, 1908), p. 794. 
C H A P T E R - I 
MUSTAFA KEMAL AND THE TURKISH 
RESISTANCE MOVEMENT 
1 
Mustafa Kemal later surnained 
Ataturk, was a brilliant soldier and a headstrong 
independent character. He was born in Salonica in 
1880. His father Ali Riza Efendi was a minor 
customs official who later became a timber-
merchant. He died when the boy was seven. The 
widow mother Zubeyde, then, went to live on her 
brother's farm with Mustafa and his young sister 
Makbule. He entered a school for prospective civil 
servants but was taken away from it by his family 
after being flogged for starting a fight in class. 
His own ambition which was strongly resisted by his 
1. Mustafa, in accordance with a Turkish tradition 
was given a second name Kemal (perfection) by 
his teacher, a name which he eventually came to 
use almost exclusively. Numerous biographies of 
Mustafa Kemal have been written. For details of 
his life see, D.E. Webster, The Turkey of 
Ataturk;Social Process in the Turkish 
Reformation (Philadelphia, 1939); Eleanor 
Bisbee, The New Turks; Pioneers of the 
Republic,1920-1950 (Philadelphia, 1951); Lord 
Kinross, Ataturk;A Biography of Mustafa Kemal. 
Father of Modern Turkey (New York & London, 
1965); Irfan and Margarete Orga, Ataturk 
(London, 1962). 
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mother was to become a soldier. In 189 3 without 
consulting her he sat and passed the entrance 
examination for the Salonica Military Rusdiya 
School, and Zubeyde had the good sense to bow to 
the inevitable. After finishing at Salonica he 
studied at the Monastir Military Academy from which 
in 1899 he went to the War College in Istanbul as 
an infantry cadet. In 1902 he was assigned to a 
staff course and in 1905 he graduated with the rank 
of staff-captain. 
Like so many young soldiers 
particularly in Salonica he was an ardent opponent 
of the absolutism of Abdul Hamid-II and this 
2 
characteristic developed with the passing years. 
He had entered the military college, passed through 
stage after stage of an officer training and had 
graduated at the age of twenty-two to be posted to 
3 
a cavalry regiment in Damascus. There he joined 
the Fatherland' (Vatan), the local revolutionatry 
group which he helped to reorganize as the 
Fatherland and Freedom Society'. Mustafa Kemal 
undertook the direction of propaganda and put the 
society into contact with his old friends of the 
2. G.L. Lewis, op.cit, p. 52-3 
3. A.J. Toynbee, op.cit, p. 78 
[ 35 ] 
Salonica headquarters of Union and! Progress. In 
September 1907, to his joy, he was posted to the 
third army in Salonica. Advancement in the society 
was for those willing to' become tools of German 
policy and Mustafa Kemal never made secret his 
contempt for those who did not put Turkey's 
4 
interests first. Before he left the military 
academy in Constantinople he was an enthusiastic 
Young Turk and his subsequent years until the 
revolution of 1908 were crowded with political 
escapades, imprisonment and exile in the midst of 
his varied military career. 
When the third army marched on 
Constantinople in order to coerce Abdul Hamid into 
granting a constitutional parliament, Mustafa Kemal 
was chief of staff to Mehmud Shevket Pasha the 
commander. During the next few years Mustafa Kemal 
was sent on active service. Throughout the Balkan 
wars and World War-I he gained experience by 
introducing reforms in the army and winning the 
respect of his brother officers and of his soldiers 
through his personality and ability. He became a 
military hero both in Germany as well as Turkey 
when he checked the British forces at Anaforta in 
4. G.L. Lewis, op.cit.. p. 52 
[ 36 ] 
the Dardanelles compaign, and thereafter, inspite 
of his unpopularity with the German high coromand 
and with Enver Pasha, his Turkish commander-in-
5 
chief, his military reputation was assured. The 
recapture of Bitlis and Mus, was Kemal ' s last 
military achievement for many months during which 
time he visited Germany with the Heir Apparent 
Vahdeddin. In August 1918 he was sent to the 
6 
Syrian front. At the time of the Mudros Armistice 
7 
Kemal was commanding general on the Syrian front. 
Mustafa Kemal was a hero since he 
was the man who had hurled the British out of 
Gallipoli and cheated them of their prey in Syria. 
For many months after the Armistice he remained 
inactive at Constantinople. He seems to have toyed 
briefly with plans for a military coup in the 
8 
capital but decided against it. Some of Kemal's 
more active military friends had already concluded 
that effective resistance could be organised only 
5. A.J. Toyhbee, op.cit, p. 78-79. 
6. G.L. Lewis, op.cit, p. 53. 
7. R.H. Davison, op.cit. p. 120. 
8. Dankwart A. Rustow, 'Ataturk as an Institution 
Builder'in Ali Kazancigil (ed.) Ataturk; Founder 
of Modern State (London 1981), p. 65. 
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from the eastern provinces, safely beyond the reach 
of the Allied forces; they had, in sum decided on 
an Anatolian tactics. 
Although resistance to the Allied 
occupation appeared from the very first days of the 
occupation, but it began to develop into a full War 
of Independence when one of Mustafa Kemal's close 
associates in the ainny, Ali Fuat Cebesoy, was sent 
to command the Twentieth Army in Ankara in March 
1919 and began to send out agents to coordinate the 
national defence forces in the vicinity. Kazim 
Karabekir, hero of the previous conquests in the 
Caucasus, left Istanbul by boat on April 13, to 
assume command of the Fifteenth Army corps at 
Erzurum with the full intention of inspiring 
resistance among the soliders and populace of the 
area under his command. On his arrival he 
announced that he would work to free Anatolia from 
the enemy rule. 
On May 5, 1919 Mustafa Kemal was 
appointed Inspector General of the Ninth Army, 
encompassing much of eastern and north-central 
Anatolia from its centre at Samsun. His 
instructions were to restore order and security, 
gather the arms and ammunition laid down by the 
[ 38 ] 
Ottoman forces, and prevent organized resistance 
against the government, exactly what the Allies had 
been pressing the Istanbul government to do. To 
undertake this, however, he was given command not 
only over the army but also over all the civil 
9 
servants in the area. 
Mustafa Kemal arrived at Samsun on 
May 19, 1919, almost simultaneously with the Greek 
landing at Izmir. As inspector general of the 15th 
army based in Erzurum, Sivas and Samsun, he was to 
ensure that units under his command would be 
smoothly demobilised. Yet at such a distance from 
both the Sultan and the British occupation units, 
demobilisation could easily be delayed or even 
converted into remobilisation; and civilian 
S.J. & E.K. Shaw, op.cit. pp. 341-2. It has 
been suggested that Mustafa Kemal•s appointment 
was just an accident; that the Allies and the 
government were anxious to get him out of 
Istanbul because of his vociferous opposition to 
the armistice and that this assignment was 
chosen because it was vacant at the time. 
Others suggest that his opponents arranged the 
assignment on the assumption that he would fail 
and his reputation would be ruined. In fact, 
however, it seems clear that he was sent because 
his superiors in the ministry of war, and 
possibly the grand vizir and Sultan, fully 
expected him to organize resistence. Whatever 
the reason, he was urged to leave Istanbul at 
once before the Allies knew either of his 
appointment or his instructions, and he did so. 
see, Ibid., p. 342. 
[ 39 ] 
10 
committees encouraged rather than disbanded. On 
his arrival Kemal's primary concern was to secure 
general acceptance of his leadership. Very soon, 
before the end of May, Kemal was already writing to 
the local resistance forces and governors to 
suggest ways they might resist the Greeks. He also 
warned the British officers in Samsun that the 
Turks would never tolerate foreign occupation- He 
soon left Samsun where he was under close 
supervision of the British and moved into the 
interior to avoid likely arrest. He travelled 
through the East spreading his message among th 
officials as well as the people and local 
11 
resistance forces. When the British finally 
learned what he was doing, they got the Istanbul 
government to dismiss him and order all officials 
in Anatolia to refrain from accepting his 
12 
directions. 
While these Anatolian activities 
were in full bloom, Mustafa Kemal was careful not 
10. Dankwart A. Rustow, op.cit.. p. 65. 
11. S.J. & E.K. Shaw, op.cit., p. 343. 
12. Ibid. 
[ 40 ] 
to cut his movement off from the capital. When his 
friends in the war office tipped him that in view 
of his unauthorised political activities, he was 
about to be recalled to Istanbul, he resigned from 
the military service before the official order 
13 
could reach him. Thus he became a full fledged 
rebel officially, though infact close cooperation 
with some Istanbul officials still continued 
through his friends Ismet (later Inonu) and Fevzi 
14 
(later Marshal Cakmak). 
A new chapter was opened in the 
history of Turkey. The country was now divided 
into two camps vis the Sultan and his government in 
Istanbul, cooperating with the Allies and 
interested chiefly in the monarchy's survival, and, 
Mustafa Kemal and his followers in Anatolia, 
striving to preserve territorial integrity and 
national independence. On June 19, 1919 Mustafa 
Kemal met some of the men at Amasya - who were to 
join him in leading the national movement. They 
were: Rauf Orbay, former minister of the navy and 
Ottoman delegate to Mudros; Ali Fuat Cebesoy, 
commander at Ankara; and Refet Bele, who commanded 
several corps near Samsun. The three signed the 
14. K.H. Karpat, op.cit. pp. 33-4 
[ 41 ] 
Amasya Protocol which became the first call for a 
15 
national movement against the occupation. 
From Amasya he addressed letters to 
all military and civil authorities whom he 
considered trustworthy urging them to join the 
national struggle and adding that from now on 
Istanbul does not rule Anatolia but will have to 
follow it. The following is a summary of his 
invitation to leading figures throijhout Turkey: 
15. The Amasya Protocol had the following message: 
1. The unity of the Fatherland and national 
independence are in danger. 
2. The Istanbul government is unable to carry 
out its responsibilities. 
3. It is only through the nation's efforts and 
determination that national independence 
will be won. 
4. It is necessary to establish a national 
committee, free from all external 
influences and control, that will review 
the national situation and make known to 
the world the people's desire for justice. 
5. It has been decided to hold immediately a 
National Congress in Sivas, the most secure 
place in Anatolia. 
6. Three representatives from each province 
should be sent immediately to the Sivas 
Congress. 
7. To be prepared for every eventuality, this 
subject should be kept a national secret, 
cf. S.J. & E.K. Shaw op.cit. pp. 343-4. 
[ 42 ] 
"The territorial integrity of the fatherland and 
our national independence are in danger. The 
central government is incapable of carrying out its 
responsibilities. A national body must be set up 
free from all outside interference to bring to the 
ears of the world the nation's cry for its rights. 
It has been decided to hold a national Congress at 
Sivas in the near future to which every province is 
to send delegates who must wherever necessary 
16 
travel in-cognito". 
The political leadership for the 
nationalist movement was forged in part by two 
congresses. The first held from July 2 3 to August 
16. G.L. Lewis, op.cit, pp. 54-5. The ministry of 
interior countered this invitation through a 
circular which read as follows: Although 
Mustafa Kemal Pasha is a great soldier, his 
political sagacity is not of the same standard. 
He has added to his political mistakes the 
administrative error of sending telegrams on 
behalf of certain illegal bodies whose only 
function is to extort money from the people. 
To bring him back to Istanbul is the duty of 
the Ministry of War. The Ministry of the 
Interior, however, orders you to recognize that 
this man had been dismissed'. Cf. Ibid, p. 55. 
[ 43 ] 
17 
7, 1919 at Erzuruiti in Eastern Anatolia had 
representatives from the Eastern provinces only. 
The second held from September 4 to 11, 1919 at 
Sivas was more broadly representative of all 
Turkey. Each set up a representative committee of 
18 
which Kemal in each case was elected president. 
Thus the Sivas Congress became more of a national 
Congress. 
The resolution adopted at Erzurum 
were now transformed into a national appeal and the 
name of the organisation was changed to the Society 
to Defend the Rights and Interests of the provinces 
of Anatolia and Rumeli. The resolutions adopted at 
Erzurum were readopted after minor additions, but, 
in content and spirit the Sivas Congress basically 
reinforced the stance taken at the Erzurum 
19 
Congress. 
17. This congress was called by the Society for the 
Defence of the Rights of Eastern Anatolia. Its 
original aim was the protection of the eastern 
provinces. The declepation drawn up at this 
congress became the basis for the national pact 
that followed. It adopted a ten-point 
resolution whereby the principles were set 
forth by which the War of Independence was to 
be fought for the text of the resolution see 
S.J. & E.K. Shaw, op.cit, pp. 344-46. 
18. R.H. Davison, op.cit, p. 122. 
19. Cf. S.J. & E.K. Shaw, op.cit. pp. 346-7. 
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Due to the increasing national 
resistance Damat Ferit resigned as grand vizir and 
was replaced by Ali Reza Pasa who cooperated with 
Kemal more than the previous leaders. Negotiations 
between his representative and Kemal took place in 
Amasya on October 20-22, 1919 which resulted in the 
20 
second Amasya Protocol. 
The Representative Committee of the 
Society for the Defence of Rights of Anatolia and 
Rumelia, set up at Sivas began to function as 
defacto government in Anatolia. There was a strong 
Islamic cast to the nationalist movement 
Turkishness was not yet the popular criterion. The 
Sultan — Caliph was recognised as the rightful 
ruler, but he was declared to be under Allied 
20. The second Amasya Protocol asked the government 
to recognise the legality of the Society for 
the Defence of the Rights of Anatolia and 
Rumeli, promising also that the forthcoming 
session of the Chamber of Deputies would not be 
held in Istanbul so that it would be free of 
foreign domination. Provinces inhabited by 
Turks would not be ceded to enemies. No 
mandate would be accepted, and the integrity 
and independence of the Turkish Fatherland 
would be safeguarded. Non-Muslims would be 
given no privileges that might undermine the 
national sovereignty and social balance. Only 
delegates approved of by the Nationalist 
Representative Committee would be sent to any 
peace conference with the Entente powers. Of. 
Ibid, p. 346. 
[ 45 ] 
control. It was decided that until the Istanbul 
government could be truly representative of the 
nation, the Representative Committee would act as 
21 
the spokesman of the national will. 
Pressure exerted on the Istanbul 
government led it to call for new parliamentary 
22 
elections towards the end of 1919. The year 1920 
was an important one in the history of the growth 
of the Nationalist movement. It marked the final 
break with the Constantinople government, the 
beginning of an indefinite war with Greece and the 
entering into international relations on the part 
23 
of the new government. 
A large nationalist majority was 
returned. Kemal himself was chosen deputy from 
Erzurum. The Istanbul government was thus 
absorbing the national movement to the Parliament 
right under the noses of the Allies. Since Kemal 
did not expect the Allies to respect his 
parliamentary immunity if he went to Istanbul, 
21. R.H. Davison, op.cit., p. 122. 
22. Ibid., p. 122. 
23. E. G. Hears, Modern Turkey (New York, 1924), 
p.560 
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therefore, he stayed in Anatolia moving the 
Reresentative Committee's capital from Erzurum to 
Ankara so as to enable him to meet with as many 
deputies as possible as they travelled to Istanbul 
to attend the Parliament and to keep in touch with 
24 
them as they met. Most of the deputies gathered 
in Ankara and affirmed the national pact before 
25 
going on to the Chamber meeting in Istanbul. 
The last Ottoman Chamber of Deputies 
met in Istanbul from January 12, 1920 in which the 
Sultan's speech was followed by the reading of a 
welcoming telegram from Mustafa Kemal in the name 
of the Representative Committee thus manifesting 
its claim to be the rightful government of Turkey. 
The British, on sensing something alarming and 
believing that the Istanbul government was doing 
nothing to suppress the nationalists, secured the 
dismissal of both the Minister of War and the Chief 
of the General Staff. Fevzi Cakmak was appointed 
to the latter post. He was to become later on one 
of the principal military leaders of the national 
movement. 
24. S.J. & E.K. Shaw, op.cit, p. 347 
25. R.H. Davison, op,cit., p. 122 
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A national pact (Misak-i-Milli) was 
signed and Mustafa Kemal was elected the President 
26 
of the Chamber in February 1920. The Allied Powers 
were not only alarmed but encouraged as they 
considered Kemal to be the principal villian of the 
time. Consequently, in order to tighten their hold 
they occupied Istanbul on March 16, 1920. Leading 
nationalist sympathisers in Istanbul were arrested. 
The government now turned its full weight against 
the nationalists of whom about 150 were arrested in 
27 
Istanbul and deported to Malta. 
This action swept aside whatever 
doubts uncommitted Turks might have had as to the 
Allies ultimate purpose and led the former to fully 
support Mustafa Kemal who without wavering in the 
face of the Istanbul government maneuvers had 
continued to organize the national forces in 
26. The National Pact declared that the members of 
the Ottoman Chamber of Deputies recognise and 
affirm that the independence of the state and 
future of the Nation can be assured only by 
complete respect for a set of principles, which 
represent the maximum of sacrifice which must 
be undertaken to achieve a just and lasting 
peace, and that the continued existence of a 
stable Ottoman Sultanate and society is 
impossible outside these principle. For 
details Cf. S.J. & E.K. Shaw, op.cit.. pp. 347-
8 
27. This included some two score deputies. 
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Anatolia. The House of Deputies in Istanbul was 
eventually abolished by the Sultan on April 11, 
1920. The same day Sheikh-ul Islam Durrizade 
Abdullah issued a Fetva denouncing Mustafa Kemal 
and his associates as infidels and declaring that 
28 
it was permissible to kill them. Shortly they 
were also condemned to death in absentia by a 
Special Martial Law Council in Istanbul, thus 
setting the stage for a full civil war. As a 
retalliation the Mufti of Ankara issued a Fetva 
endorsed by 152 other muftis in Anatolia declaring 
that a Fetwa issued under foreign duress was 
invalid and calling on the Muslims to liberate 
29 
their Caliph from captivity. The Sultan started to 
assemble troops to stamp out the rebellion. The 
nationalists in Anatolia,however were undeterred by 
the Sultan's decision and continued their efforts 
30 
to establish a representative body of their own. 
On March 19, 1920, Mustafa Kemal 
established his own parliament in Ankara under the 
name of Grand National Assembly (Buyuk Millet 
Maclisi) consisting of some 100 members of the 
28. K.H. Karpat, op.cit. , p. 35-6; also see G.L. 
Lewis, op.cit., p. 60. 
29. B. Lewis, op.cit., p. 247. 
30. K.H. Karpat, op.cit., p. 136 
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Istanbul parliament. On 23rd April 1920, the Grand 
National Assembly of Turkey began its first 
31 
session. They did not declare the Sultan deposed, 
but maintained that while he was an Allied captive 
they alone represented the nation- Mustafa Kemal 
was, the very next day, elected President of the 
32 
Assembly and presided over a Council of Ministers. 
He in a telegram of April 21, 192 0 sent to army 
corps and vilayets asked them of "Securing the 
independence of the country and the deliverance of 
the seat of the Caliphate and Sultanate from the 
33 
hands of our enemies". The Sultan-Caliph has been 
delivered from the constraint he now suffers, said 
Mustafa Kemal, he will take his place within the 
constitution to be drawn up by the Assembly, the 
new government was fighting for its life. 
A Parliamentary Commission was 
established to draw up a constitution. The first 
constitution of the Turkish nation was passed by 
the Assembly on January 20, 1921 whereby both 
executive and legislative authority were manifested 
and consecrated in the Grand National Assembly 
31. G. L. Lewis, op.cit. , p. 61. Since then this 
day has became a national holiday. 
32. R.H. Davison, op.cit., p. 123-
33. K.H. Karpat, op.cit., p. 36. 
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which is the sole and rightful representative of 
the nation". The president of the Assembly, 
Mustafa Kemal, was the ex-officio president of the 
Council of Ministers. All nationalist forces were 
incorporated into a united army with a central 
command- The National Pact was accepted as the 
Assembly's basic aim. It declared null and void 
all treaties, contracts or other obligations signed 
by the Istanbul government after March 16, 192 0, 
reserving for itself the sole right to make 
agreements and laws in the name of the Turkish 
people. 
Thus a unique situation had 
developed. On one side there was the National 
Assembly which aimed at securing national 
independence and at preserving the Sultanate -
Caliphate as part of this broad nationalist 
objective. On the other side there was the Sultan-
Caliph who was virtually a prisoner of the Allies 
in Istanbul and motivated by dynastic interests had 
estranged himself from public sentiment by 
34 
condemning the nationalists. In may 1920 the 
34. K.H. Karpat, op.citf p. 36. 
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Sultan confirmed the death sentence which a 
military tribunal had pronounced against Mustafa 
35 
Kemal and his chief associates in absentia. All 
over Anatolia the irregular forces glorified by the 
title of "The army of the Caliphate" fought the 
nationalists. At the same time the nationalists 
were waging unrelenting war against the Greeks in 
the West, the Armenian Republic in the north-east 
and in the south-east against the French troops who 
36 
had occupied Adana. 
On June 22, 1920 the Greeks advanced 
from Smyrna into Anatolia and Thrace. Though they 
met with hostile reception from the Turkish 
population, there was no well-organised resistance 
as yet. Mustafa Kemal had no regular army only 
irregular bands, and they were not under his 
control. A Circassian leader of irregulars Edhem 
had formed a Green Army which did some fighting but 
refused to take orders from Ankara or to work to a 
plan of campaign. Meanwhile two other colleagues 
of Mustafa Kemal, companions with him in Young 
Turks days, Ismet and Fevzi Pasha, began organising 
and drilling a regular army. They got money from 
35. D. A. Rustow, op.cit.. p. 76. 
36. G.L. Lewis, op.cit., p. 61. 
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Balshevik Russia with which they bought arms and 
supplies from Italy and France. Ismet succeeded in 
getting a hard core of resistance in a small well 
drilled and disciplined army. The Greeks advanced 
and took Afiun KaraHissar, but were held by Ismet 
Pasha at the battle of Inonu. This was the first 
success of nationalist arms. Meanwhile Kazim Kara 
Bekir invaded Armenia took Kars Ardehan and Artvin, 
dispersed Armenian irregulars, and joined forces 
37 
with the red army in the Caucasus. For this 
success Ismet was promoted to brigadier by the 
Grand National Assembly and was known as Ismet 
38 
Pasha. 
The Sultan's government, had signed 
the Treaty of Sevres with the Allies on August 10, 
192 0. This treaty, in fact, had reduced Turkey to 
the area around Istanbul and Northern-Anatolia. 
The nationalist government on the other hand 
concluded an agreement with the Soviets (August 24, 
1920) which opened the way to Russian-Turkish 
callaboration and which was fruitful to both 
parties temporarily united against the same enemy, 
39 
the West. 
37. M. Philips Price, A History of Turkey (London, 
1961), p. 119-120. 
38. G.L. Lewis, op.cit., p. 64. 
39. K.H. Karpat,' op.cit. . p. 37. 
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According to the new constitution 
all power was now concentrated in the National 
Assembly which administered the Turkish State. It 
then enumerated the power of the National Assembly 
and the manner in which election (every two years) 
were to be held. The act also empowered the 
National Assembly to enforce the ordinance of 
sacred law, this clause in fact substituted the 
Assembly for the Caliphate. After the adoption of 
the act the relative unity within the Assembly was 
disrupted and several groups were formed each with 
its own program and view point but divided chiefly 
into modernists and conservatives. 
Mustafa Kemal formed his own group 
in the Assembly and named it the Party for the 
Defence of the Rights of Anatolia and Rumelia. 
Kazim Kara Bekir, the hero of the eastern front, 
expressed concern that some members in the Assembly 
appeared intent on effecting a change of regime and 
stressed the fact that among the people there was 
only an "infinitesimal minority who suported the 
new conceptions of organisation". He advised that 
proper consultations be held before any drastic 
40 
organisational changes were initiated. 
40. Ibid.. pp. 37-39. 
[ 54 ] 
The immediate cause of concern for 
the nationalist government was the Greek invasion 
of Turkey. The Greco-Turkish war falls into three 
stages covering roughly the campaigns of 1920, 
1921, and 1922. In the first the nationalists 
hopelessly outmatched in numbers and material, were 
badly defeated and the Greeks advanced far into 
Anatolia. Turkish resistance was, however, strong 
enough to impress the Allies, who for the first 
time, accorded a certain limited recognition to the 
Nationalist Government and proclaimed their 
neutrality in the Greco-Turkish war. The second 
campaign began with Greek successes, but the Turks 
rallied and defeated the invaders first at Inonu-
from which Ismet Pasha, who commanded the Turkish 
forces there, later took his surname, and then, on 
August 24, 1921, in a major battle on the Sakarya 
river, where the Trukish forces were under the 
personal command of Mustafa Kemal. This victory 
considerably strengthened the Nationalists, who 
were now generally realised to be the effective 
government of Turkey. The French and Italians 
withdrew from the areas of Anatolia assigned to 
them and made terms with the new government. The 
Soviets, now established on Turkey's eastern 
frontier, had already done so at the beginning of 
[ 55 ] 
41 
the year-
After the Battle of Sakarya the 
National Assembly, in gratitude, gave to Mustafa 
Kemal, on behalf of the Turkish people, the name of 
Ghazi (Hero) . On October 11, 1922 an armistice 
between Turkey and Greece was signed in Mudanya and 
encompassed in the main Turkey's present day 
42 
boundaries. The agreement made no mention at all 
of the Sultan. Constantinople, the straits and 
Eastern thrace as far as Martisa were to be handed 
over to the government of the Grand National 
43 
Assembly. 
The French government realising the 
truth of the establishment of a new regime in 
Turkey sent M. Franklin-Bouillon to Ankara to 
arrange the terms of a separate agreement between 
France and Turkey, which was signed on October 20, 
1921, amidst strong protests from Great Britain. By 
the terms of this agreement, variously known as the 
Franklin-Bouillon Pact, the Angora Agreement or the 
Franco-Turkish Treaty, a new boundary more 
favourable to Turkey as compared to the Serves line 
41. Middle East & North Africa. 1988, p. 795. 
42. K.H. Karpat, op,cit., p. 39. 
43. G.L. Lewis, op.cit., p. 69. 
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was drawn between Syria and Turkey by mutual 
agreement between Turkey and France (the mandatory 
44 
power). Even before the French withdrawal from 
Cilica the Italian's had quietly withdrawn their 
own forces from Adalia and the neighbourhood. 
During the spring and autumn of that 
year Italy had come to a friendly agreement with 
45 
the Kemalist Government. The victory of the 
nationalists in Anatolia rendered meaningless the 
treaty of Sevres signed in 1920 and necessitated a 
revised international agreement in the light of the 
new situation. 
On November 22, 1922 the Lausanne 
Conference was convened. Turkey was represented by 
Ismet Pasha. After a stormy session and one 
adjournment the Treaty of Lausanue was finally 
signed on July 24, 1923 by Bulgaria, England, 
France, Greece, Italy, Japan, Rumania, the Soviet 
Union, Turkey and Yougoslavia. Despite its earlier 
interest in the area, the United States already 
withdrawing from world affairs, sent only observers 
to Lausanne. In the deliberations, Turkey's Ismet 
44. A.J.Toynbee and Kirkwood, op.cit., p. 102 
45. Ibid. 103. 
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refused to be bullied by the British Lord Curzon 
and other Allied delegates. 
In the final settlement, Turkey, 
Greece, and Italy devided the contested Aegean 
Islands Russia agreed that Turkey could reassert 
full sovereignty over the straits. The Mudanya 
46 
agreement regarding Thrace was confirmed. A 
compulsory exchange of Greeks and Turks did not 
apply to Istanbul or to Turks in Western Thrace, 
and Greeks and Armenians remain in Istanbul to this 
day. From Antolia, though, 1.5 million Greeks 
(Greek Orthodox Turks) moved to Greece, while 
500,000 Turks (Muslim Greeks) left Greek territory 
for Turkey. Questions left outstanding were the 
demilitarization of the straits and the Mosul 
border. The British were to negotiate those issues 
on behalf of Iraq. 
46. By its terms the Greek army would move West of 
the Maritsa, turning over its positions in 
Thrace to -the Allies, who would in turn 
surrender them to Turks. The Allies would 
occupy the right bank of the Maritsa, and 
Allied Forces would stay in Thrace for a month 
to assure law and order. In return Kemal's 
army would recognize continued British 
occupation of the Straits Zones until the final 
treaty was signed. This arrangement included 
also Istanbul, which thus would have to wait a 
little while longer for liberation. Cf. S.J. & 
E.K. Shaw, op.cit., p. 364. 
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There were important economic 
provisions in the Lausanne Treaty. Turkey secured 
the abolition of the capitulations and the debt 
administration. Foreign occupied states arising 
from the Empire's partition agreed to take on 
proportionate shares of the debt. The Allies 
cancelled pre-War economic agreements and 
concessions while Turkey agreed to maintain the 
present tariff levels. Turkey thereby gaining the 
freedom to establish a new framework for future 
concessions, soon utilized in agreement with 
Americans interested in oil and communications. 
Americans secured for the first time a stake in 
West Asia's oil. In the process Turkey sustained 
47 
her hard-won independence in a key area. 
While peace negotiations were being 
conducted in Lausanne some important political 
developments took place in the country itself 
whcich ultimately were to solve the paradox that 
48 
had resulted from the abolition of the Sultanate. 
The country had now a religious head - the Caliph, 
whereas the political power resided in the Grand 
National Assembly. The alternatives were either to 
47. L.A. Aroian & R.P. Mitchell,op.cit.. pp. 163-4. 
48. For details see below Chapter-Ill. 
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proceed and bring political developments to their 
logical conclusion and formally establish the 
Republic or to revert to the old system and 
re-invest the Caliph with temporal powers, or 
separate the religious and temporal powers by 
placing the Caliph in charge of the first and the 
government in charge of the second. There was 
strong opposition among some conservatives in the 
Grand National Assembly who considered the 
government and the Caliphate inseparable. 
The Grand National Assembly itself 
seemed in no mood to undertake radical decisions 
without an assembly more respective to changes and 
without some control over it to bring about a unity 
of views. The Grand National Assembly was induced 
to disolve itself on April 1, 1923 and submit to 
new elections. The election compaign which 
followed was dominated by Mustafa Kemal's group in 
49 
the Assembly. Opposition to the growing personal 
power of Mustafa Kemal appeared as a splinter group 
within the league known as the 'second group' in 
contadistinction to the original group' comprising 
of 2 60 strong of Kemal's closest adherents. The 
49. K.H. Karpat, op.cit.. pp. 41-2 
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50 
members of the second group numbered about forty. 
Mustafa Kemal issued a nine-point election platform 
on April 8, 1923, in which he proposed to transform 
51 
the Defence Association into a political party. The 
platform also included a declaration to the effect 
that the Caliphate dependent on the Grand National 
Assembly, was a lofty institution of the Muslim 
world. 
The election returned to the 
Assembly a large body of Deputies (one deputy 
elected for every 20,000 people instead of 50,000 
as in the past) most of whom were generally in 
52 
agreement with Mustafa Kemal. The new Assembly 
convened on August 11, 1923 and Fathi Bey replaced 
Rauf Bey as Premier. 
Meanwhile on October 13, 192 3, Ismet 
Pasha introduced a bill in the Assembly which moved 
the capital of Turkey from Istanbul to Ankara. 
This action besides symbolizing the resurgence of 
the new Turkey had the practical purposes of 
50. G.L. Lewis, op.cit., p. 75 
51. Mustafa Kemal's party in the Assembly was 
Association for the Defence of the Rights of 
Anatolia and Rumelia. 
52. K.H. Karpat, op.cit. p. 42. 
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providing a central defensible location for the 
government and of keeping the Grand National 
Assembly away from Istanbul which was more in 
53 
favour of the Caliph. The announcement by an 
Ankara newspaper of October 9, 192 3 that the 
Republic would soon be proclaimed aroused violent 
controversy in and out of the Assembly. The 
cabinet presided over by Fathi Bey resigned on 
October 27, 1923 and the Deputies tried to agree on 
a new cabinet which might have a chance of general 
54 
acceptance. 
The Turks, thus, were the only one 
of the Central powers able to overturn immediately 
the vindictive settlements imposed by the Allies 
following World War-I. Because Turkish resistance 
ultimately was led to success by Mustafa Kemal, it 
has been assumed that he created it as well. He 
did indeed, do more than any one else to create the 
Turkish Republic on the ruins of the Ottoman 
Empire, but he accomplished this by bringing 
together elements of resistance that had already 
emerged. He coordinated their efforts, expressed 
their goals, personified their ambitions, and led 
55 
them to victory. 
53. Ibid, p. 42 
54. G.L. Lewis, op.cit.. p. 77. 
55. S.J. & E.K. Shaw, op.cit., p. 340, 
C H A P T E R - II 
MUSTAFA KEMAL'S SECULAR IDEAS; 
THE SIX PRINCIPLES 
Kemalism and Kemalist principles are 
production of the Turkish revolution which started 
with the Turkish Independence War and resulted in 
the formation of a national and Secular Turkish 
State. This event, which occurred in the years 
following the collapse of the Ottoman Empire, gave 
birth to "Kemalism', named after the leader of the 
1 
movement, Mustafa Kemal Ataturk. 
Mustafa Kemal was a revolutionary 
from the very beginning of his career, and 
therefore, his secularistic views did not differ 
much from those of the radical members of the Young 
Turk Movement such as Abdullah Cevdet and Ziya 
Gokalp. But, at the same time, he was able to 
develop a pattern of thought peculiar to himself. 
Since he enjoyed a unigue position being the hero of 
the Turkish Revolution and the Head of the State, 
1. Envar Ziya Karal, The Principles of Kemalism in 
Kazancigil and Ozbudun (eds), Ataturk,Founder of 
a Modern state. (London, 1981), p. 11. 
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therefore, he directed his policies according to 
the needs of the time. In this way his reforms 
remained unparalelled as compared to the 
Westernization procedures implemented in Turkey 
since the reign of Sultan Selim-III (1789-1807). 
The term "Kemalism' was first used 
by Western authors, later, in Turkey, it was 
referred to as Kemalist Principles. Kemalism is 
also classified as a collection of idealisms and 
principles. On the other hand a Turk Yakub Kadri 
Karaosmanoglu, who is considered one of the 
ideologues of Kemalism, claims that there is no 
such thing as the Principles of Kemalism. There 
is just one principle : to defeat the 
imperialistic intentions of the imperialist nations 
in Turkey. What has been done has been done with 
2 
that aim. 
Mustafa Kemal himself, said that, 
• The aim of the reforms we have already carried out 
and are continuing to carry out is to form Turkish 
society into a modern society in every aspect. 
This is the basis of our reforms. Uptil now, the 
2. Cf., Ataturkun Ilkeleri Yok, Ilkesi Vardir', 
Ulus, July, 1971. 
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nation has been dominated by concepts which are 
disabling to the functioning of the mind. If the 
wars which have resulted from this, concept are not 
done away with, it will be impossible to enlighten 
3 
the mind. 
The outcome of the Turkish 
Revolution were the six principles of Kemalism, 
namely Republicanism, Nationalism, Populism, 
Secularism, Etatism and Revolutionism. Originally 
these six principles were a six point programme of 
the Republican Party. These six principles were 
incorporated into the Turkish constitution only in 
1937. However, it is to be kept in mind that all 
reforms, before the proclamation of the six 
principles and after, were based on them. These 
six principles may be elaborated as follows: 
(a). REPUBLICANISM; 
This emphasized the idea that 
sovereignty was vested in the people. This being 
the fundamental principle of the new state took its 
place in the constitution simultaneously with the 
proclamation of the Republic in October, 1923. 
With it were introduced the modern -concepts of 
3. Envar Ziya Karal, op.cit.. p. 15. 
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national sovereignty. This can be clearly gathered 
from two concepts in the constitution - no power is 
4 
superior to the Grand National Assembly, and the 
5 
G.N.A. has the power to make and to implement laws. 
Y This new position of the Turkish 
state was expressed by the slogan "Sovereignty 
belongs to the nation" (Hakimiyet milletindir). 
This concept was not found in the Ottoman 
constitution programme granted by the Sultan and 
the Union and Progress Party. In that constitution 
the legislative power belonged to the senior member 
of the Ottoman family. Thus Republicanism arose as 
a reaction to the Sultanate and the Caliphate. It 
is rightly stated that Republicanism involved not 
only replacement of the Sultanate by the Republic 
but also elimination of the whole social system to 
which a small ruling class governed and the mass of 
6 
subject existed to support it " Republicanism 
came into being without going through a phase of 
ideological separation. The Republic was to be by 
and for the people. They were made to realise that 
4. Cf. Article 5 of the constitution. 
5. Cf. Article 15 of the constitution. 
6. S.J. & E.K. Shaw, op.cit., p. 375. 
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their interests were identical with those of the 
Republic and that its continued existence and 
prosperity were essential for theirs. 
(b). NATIONALISM; 
Like Republicanism, nationalism too 
is a principle in the political, social and 
cultural life of the new state. It claimed Turkey 
for the Turks and rejected jurisdiction over 
territories with non-Turkish population. 
Turkish nationalism (Turkculuk) was 
the rallying cry for the War of Independence and 
the Republic, and the actual Turkification began 
with nationalism after the fall of the Ottoman 
Empire and the acceptance of the national 
7 
boundaries at the Erzurum Congress. 
Mustafa Kemal's definition of 
Turkish nationalism was 'The Turkish people forming 
the Turkish Republic are called the Turkish 
8 
nation'. The doctrines of nationalism were 
expounded by the state through various ro^dia, 
through press, schools, various brarrches of 
7. See above Chapter-I, 
8. Afet Inan, Medeni Bilailer ve M. Kemal Ataturkun 
El Yazilari (Ankara, 1969), p. 362. 
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government and the like. Kemalist ideology 
asserted that the Turks were superior to all the 
other people as they were the direct descendants of 
the world's greatest conquering race, that they had 
played an important and leading role in the origins 
and development of world civilization, and that it 
was the Turks who had contributed most what had 
been great in the Ottoman Empire. To highlight the 
role of the Turks in history, the Turkish 
Historical Society was founded in 1925. 
Nationalist theories of language and history were 
9 
expounded, such as the Sun-Language theory, that 
the Turks were the first people and that all human 
10 
achievements had essentially Turkish origins. 
Turkish nationalism also had 
cultural aspects. It had no relation with race. 
Turkish nationality is for people who speak 
Turkish, who are brought up with Turkish culture, 
share Turkish ideals and who live on Turkish soil; 
these people are Turks, regardless of race or 
11 
religion. The increased Turkification of language 
9. See below Chapter-IV. 
10. S.J. & E.K. Shaw, op.cit., pp. 375-6. 
11. Envar Ziya Karal, "The Principles of Kemalism', 
op.cit, p. 18. 
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under the Turkish Language Society (Turk Dil 
Kurumu) was also an important element of Turkish 
nationalism. ; 
During the 1920's and 1930's the 
theories of Turkish nationalism were severely 
expounded to achieve the Republic's aims and after 
the accomplishment of their object they were mostly 
abandoned. Turkish nationalism replaced 
regionalism and unified the Turkish people around 
common goals. It prevented class struggles and 
ideological divisiveness. It created a feeling of 
solidarity. The idea of Turkish nationalism was 
not imperialistic as it did not aim to achieve 
greatness by regaining lands once ruled by the 
Ottoman, rather, it encouraged the Turks to build 
their own land - a modern state for the Turks 
13 
within the boundaries of the Republic. 
(cy. POPULISM; 
This Kemalist principle was a 
corollary to Republicanism and was closely 
connected with Turkish nationalism. Populism did 
away with the millet system and proclaimed equality 
12. See below Chapter-IV. 
13. S.J. & E.K. Shaw, op.cit.,p. 376, 
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of all classes of people before the law. It 
signified that the government was of the people, 
with the people, for the people and not the ruling 
class. Therefore, to accomplish this, institutions 
had to be developed to enable the people to share 
in the rule. This was possible through the 
formation of the Grand National Assembly which had 
both the legislative and executive powers. 
It was during the revolution period 
that the word people' was given political 
significance. Mustafa Kemal himself used the word 
'halk' rather than millet to indicate that no trace 
of a religious connotation remained. Since the new 
Turkish state was a state of the people, therefore, 
equality before law was emphasized permitting no 
exceptions to any family, class or community. 
Hence, all social reform movements developing in 
14 
different directions were for the people. 
(d). ETATISM (STATISM): 
This principle had its origins in 
the West. It emphasized the necessity of the 
constructive intervention of the state in the 
national economy. In other words it means the 
14. Envar Ziya Karal, op.cit.. pp. 19-20, 
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participation of the state in economic affair. 
During the Tanzimat period Ottoman economy was 
closely attached to the agricultural economy. 
Later on till World War-I it was in the phase of 
open market policy. Due to the large scale wars 
from 1911 onwards there was the collapse of the 
national economy. The people had no knowledge of 
how to participate in a modern economy. In 
addition they had no capital and no precautions 
were taken by the state to protect the economy 
since the basis for a modern economy had not yet 
been formed. 
In the Turkish Republic the policies 
of the Young Turk period regarding agriculture 
were expanded, addding some assistance and 
incentives to encourage the cultivators in the use 
of machines and new cultivation techniques. The 
use of modern methods was encouraged. Agricultural 
banks played a major role by providing loans to 
small as well as large land owners. Important 
reforms were introduced in land ownership. 
Industrial development of the 
Republic during the first decade was slower than 
agricultural development, since, the Turkish 
Industry had to start from a much less developed 
level. In 1924 a business bank was established to 
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provide capital for Turks wishing to develop 
factories and business. In 1927 a law for the 
encouragement of Industry was promulgated. On the 
whole during the 1920's there was some improvement 
in Industry. From 1930 the government turned to 
statism of increased state supervision, control and 
direction of Industrial production.Statist economic 
policies were developed mainly in two five year 
plans in the 1930's which emphasized Industrial 
over agricultural development and involved the use 
of government capital, enterprise, and control in 
15 
developing new Industries. ' 
(e). SECULARISM; 
This established the principle of 
separation of religion and state. Not only this 
but the liberation of the individual mind from the 
traditional Islamic concepts and practices, and 
modernization of all aspects of state and society 
that had been moulded by Islamic traditions and 
16 
ways. It was on the lines of this principle that 
the Abolition of Sultanate, Caliphate, the office 
15. For details see S.J. & E.K. Shaw, op.cit. .pp. 
388-399. 
16. Ibid, p. 384. 
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of the Sheikh-ul-Islam and a series of other 
reforms ending the union of the state and religion, 
the chief characteristics of the Ottoman Empire, 
were abolished. ^ 
(\ Although the principle of secularism 
is also of Western origin but the secularism as 
developed by the Turkish revolution is more 
extensive than its Western form. This can be 
visualised from the various reforms which, apart 
from liberating legislative, executive, and 
judicial powers from religious influence, expelled 
entire traditions in the life of a nation that 
restricted social, indivic^ual or family activities 
18 j 
in the name of religion. 1 
The Ottoman state had become a 
religious state in which the ulema had secured for 
themselves a place between God and the individuals. 
The Turkish revolution was able to curb the powers 
of the ulema and to liberate the individual from 
the influence of the ulema. Mustafa Kemal placed 
freedom of conscience among the most natural and 
17. For details of these reforms see below Chapter-
Ill. 
18. For details see Chapters IV & V below. 
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crucial rights of the individual. By this, each 
individual had the liberty to think and believe 
freely, to possess a political view of his own 
fulfilment, and to act in a way to suit himself as 
far as the regulation of any religion are 
concerned. 
(f). REVOLUTIONISM; 
This Kemalist principle advocated 
the philosophical basis of change, that is, the 
determination to change and bypass tradition and 
precedent if they do not serve the national 
purpose. This principle was the philosophy, 
guarantee and source of future hope of the five 
principles outlined above. The method of 
revolutionism was the readiness, even zeal, to 
transform the traditional Ottoman society into a 
modern one by radical, forced measures, aimed at 
achieving success within a span of a single 
19 
generation. Mustafa Kemal's own concepts 
regarding revolutionism are reflected in his own 
difinition thus: "It is a natural and eternal 
result of the revolutionary principles that life is 
considered to be based on the reguirements of the 
20 
world and on that alone. 
19. S.J. & E.K. Shaw, op.cit., p. 384 
20. Envar Ziya Karal, op.cit., p. 23. 
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From the above we can see that the 
principles of Kemalism, each one of them, actually 
originated in the West. The difference Laing that 
in the West these principles did not emerge all of 
a sudden as was the case in the Turkish Republic, 
but, there they developed through a considerable 
time. Kemalism is the name given by the Western 
writers to the concepts of Mustafa Kemal, as 
developed by him, through the process of revolution 
in the Republic of Turkey. These concepts were 
different from the contemporary concepts of the age 
i.e. Fascism, Hitlerism and Communism. The 
Kemalist principles were not identical with any of 
these and therefore were termed as Kemalism. These 
principles were gradually implemented in the 
Republic of Turkey. Their implementation and their 
effects, are studied at length in the following 
chapters. 
************* 
C H A P T E R - III 
SECULARIZATION OF THE STATE 
Just before the treaty of Lausanne 
it had become very much clear that Mustafa Kemal 
had won the military battle and his political 
programme had been achieved. But the question that 
arose now was what was to be done next! The first 
problem that had to be settled was regarding the 
form and structure of the Turkish state. 
As early as July 1920 Mustafa Kemal 
had declared to the National Assembly in Ankara "I 
think that the fundamental reality of our present 
day existence has demonstrated the general tendency 
of the nation, and that is populism and people's 
government. It means the passing of the government 
1 
into the hands of the people". A Law of 
Fundamental Organisations was passed in January 
1921 which began with the uncompromising 
declaration that 'sovereignty belongs without 
reservation or condition to the nation; the system 
of administration rests on the principle that the 
1. Bernard Lewis, op.cit., p. 251. 
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people personally and effectively direct their own 
destinies. The Grand National Assembly in Ankara 
was established as 'the only real representative of 
the people, and as the holder of both legislative 
2 
and executive power. 
ABOLITION OF THE SULTANATE; 
It was difficult for Mustafa Kemal 
to conceal his views of the Sultanate and Caliphate 
from the sensitive eyes of the reactionaries. He 
was in a distress as to how to meet a situation 
whose outcome he could not see clearly. The final 
clash between the two was precipitated by the 
Allied powers, who still insisted on recognizing th 
Sultan's government in Istanbul, and invited them 
as well as the nationalists to the peace conference 
at Lausanne. The British refusal to recognize the 
nationalist government as the sole representative 
of the nation created such indignation that the 
conservative National Assembly was carried to a 
frenzy quite easily. 
This twofold invitation and the 
prospect which it opened, of divided Turkish 
authority at a crucial time, decided for Kemal to 
2. Ibid, p. 251. 
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terminate, once and for all, the political power of 
the throne. The Sultan's government had, indeed, 
been invited to be represented at the Lausanne 
Conference, together with that of Ankara. But 
Refat Pasha, whom Ankara had appointed to be Vali 
of Eastern Thrace, appeared in Constantinople, 
compelled the Sultan to withdraw its acceptance of 
the invitation, and thus left the Sultan's 
3 
government completely in the air. 
The mistake committed by the British 
proved fatal to the Sultanate. Mustafa Kemal had 
made his decision. The Sultanate and Caliphate had 
to be separated and the former abolished. From now 
onwards there was to be no Sultan but an Ottoman 
prince would hold office as Caliph only, with 
religious but not political powers. By this 
compromise Mustafa Kemal hoped to disarm the 
opposition of the religious elements to political 
change, to retain the advantages of a legitimate 
and revered authority above politics, and at the 
same time to end the personal autocracy of the 
4 
Sultan. 
4>^  
3 . Harry Luke, O E . c i t . , p . ^^^^^[^ - J ^ ^ / H L 6 " 
4. B. Lewis, o p . c i t . , p . 252. ^ v S i.^ ' - ' * ^ 
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On October 30, 1922 the Assembly 
revolted against the Sultan's pretensions to 
represent the country at the council of peace 
toward the establishment of which he had 
contributed nothing but harm. On November 1, 1922 
Mustafa Kemal felt confident in proposing the 
abolition of the Sultanate. In a long speech, he 
gave a lucid history of the evolution of the 
Caliphate and Sultanate and claimed that the two 
could be separated as they had been separated in 
history, and that the second could be abolished 
while the first was retained. The Sultan was 
nothing but temporal sovereignty and that 
5 
sovereignty had been taken over by the people. The 
Grand National Assembly passed a law on 1st 
November, 1922 deposing Sultan Mehmet-VI and 
voiding all laws of his government. 
The resolution passed by the G.N.A. 
contained two articles. The first declared that 
the Turkish people consider that the form of 
government in Istanbul resting on the sovereignty 
of an individual had ceased to exist on March 1920 
(i.e. two and half years previously) and passed for 
5. N.Berkes, op.cit., pp. 449-50 
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ever into history'; the second recognized that the 
Caliphate belonged to the Ottoman house but laid 
down that the Caliphate rested on the Turkish 
state, and that the Assembly would choose as Caliph 
'that member of the Ottoman house who was, in 
6 
learning and character, most worthy and fitting'. 
Mehmed-VI Vahideddin did not wait 
for the Assembly's judgement of his learning and 
his character. On November 12, news was received 
that he had slipped out of the palace and boarded a 
British warship, on which he fled to Malta. Next 
day the G.N.A. in Ankara declared him deposed, and 
elected his cousin Abdul Majid as Caliph. 
ABOLITION OF THE CALIPHATE; 
Although Turkey was liberated but one 
potential rival remained, and that was the Caliph. 
The Caliph Abdul Majid flouted Mustafa Kemal's 
authority queitly and determinedly at Istanbul. He 
was encouraged in his folly by the opposition 
especially the defeated members of the first 
assembly. The word was spread about that Mustafa 
Kemal intended to destroy Islam and, at the same 
time, a secret propaganda in favour of the Caliph 
6. B. Lewis, op.cit., pp. 253-4 
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was made. It had become public knowledge that 
Mustafa Kemal was irreligious and a fanatical non-
believer. There was anxiety all over as to the 
fate of the Caliphate. Several newspapers 
criticized the action of the Assembly and the 
Kemalists for their declaration of the Republic and 
their intention to abolish the Caliphate. 
Meanwhile, two eminent Indian Muslims Agha Khan and 
Ameer Ali wrote a letter to Ismet Pasha late in 
1923 emphasizing that the Caliphate be placed on a 
basis that would command the esteem of Muslims 
every where. Their letter was published in the 
Istanbul press (they had ignored Ankara) and caused 
7 
an uproar in the Assembly. Mustafa Kemal seized 
upon the opportunity and prepared the ground by 
reaching an agreement with his chief supporters. 
Influential newspapers were persuaded to campaign 
8 
against the Caliphate as bar to progress. The 
Caliph, on the other hand, gave statements to the 
press emphasizing the need for the preservation of 
the Caliphate, and explaining the anxiety of 
millions of Muslims all over Asia who had sent him 
thousands of letters and telegrams, besides several 
7. R.H. Davison, op.cit. , p. 129; see also P. 
Price, op.cit.. p. 128. 
8. R.H. Davison, Loc.cit. 
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delegations. He asserted that in view of the great 
importance of his office, he would not resign from 
9 
the Caliphate. The Caliph Abdul Mejid soon became 
the focal point for the opponents of the new 
regime, who wanted to re-establish the Caliphate 
and Sultanate. However, the new Turkey, founded on 
the basis of nationalism and national sovereignty, 
could never fit in with the institution of the 
Caliphate, which had been established on the policy 
of asserting the primacy of religious law. 
The Caliph wrote to Kemal asking for 
10 
increased privileges but Kemal retorted: 
"Let the Caliph and the whole world know 
that the Caliph and the Caliphate which 
have been preserved have no real meaning 
and no real existence. We cannot expose 
the Turkish Republic to any sort of 
danger to its independence by its 
continued existence. The position of 
Caliphate in the end has for us no more 
importance than a historic memory". 
The Caliph Abdul Majid attended his 
last Friday Selamik on February 29, 1924, the last 
such ceremony ever attended officially by a member 
9. M. Rashid Feroze, Islam and Secularism in Post-
Kemalist Turkey (Islamabad, 1976), p. 84. 
10. See Nutuk, Vol. II, pp. 846-48, cited by S.J. & 
E.K. Shaw, op.cit., pp. 368-69. 
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of the Ottoman dynasty. Finally, four days later, 
on March 3, 1924 the Grand National Assembly duly 
passed the bill abolishing the Caliphate. The 
Caliph was thus deposed and he. was banished from 
the country alongwith all the other members of the 
house of Osman. 
To the modernists, the abolition of 
the Caliphate removed the major obstacle to 
Turkey's secularization and hence modernization. 
Kemal•s efforts during the first four years of the 
republic were devoted essentially to shaping the 
government, to consolidating his control over it, 
and to secularization designed to bring Turkey 
closer to Western civilization. The declaration of 
the republic and the abolition of the Sultanate and 
the Caliphate resulted in the formal recognition of 
11 
the fact that sovereignty belonged to the people. 
The abolition of the Caliphate was 
followed by more radical pronouncements of Mustafa 
Kemal on the policies of the Turkish national 
state. A French Journalist told him that the 
French people were acquainted with his views and 
the policies of the Turkish government, but the 
11. S.J. & E.K. Shaw, op.cit., p. 375. 
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abolition of the Caliphate had caused some surprise 
in Fance. He retorted: "This question has been put 
to me repeatedly. I shall answer it always with 
the same sincerity. The Caliphate is a legend of 
the past, which after all has no place in our age. 
Tunisian, Egyptian, Indian and other Muslims are 
under British and French domination. A new Caliph 
12 
will be appointed in Cairo in the near future. In 
any case, Turkey has quite clearly and definitely 
severed her relationship with her religious past, 
and is marching on the road to progress after 
13 
becoming free from all difficulties. 
12. On March 25, 1924, the Chief 'Ulema of Egypt 
made a statement to the effect that the 
Caliphate of Abdul Maj id was not a legal 
Caliphate, since the Islamic religion does not 
recognize a Caliphate in the terms laid down 
for him by the Turkish government and which he 
accepted. Hence the allegiance Bay'ah paid to 
him by Muslims was not valid in Islamic law. 
They then put forth the idea of an Islamic 
Congress for the Caliphate to meet in Cairo in 
1925 to which representatives from all the 
Islamic peoples should be invited. In fact the 
meeting had to be postponed till May 1926, and 
when it did take place it was not 
representative of all the Islamic peoples -
some of the delegates attended only in their 
private capacity - nor did it give a final 
answer to this question. Cf. T-W. Arnold, The 
Caliphate, (London, 1965), ed. by Sylvia G. 
Haim, p. 241. 
13. Rashid Feroze, op.cit., p. 100, 
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ABOLITION OF THE OFFICE OF SHEIKH-UL-ISLAM; 
Next to the Caliphate another 
important office of religious significance was that 
of the Sheikh-ul-Islam. Only the office of the 
Grand Vizir was higher in rank than he, but that 
had ceased to exist by the time the Republic was 
formed. The political function of the Sheikh-ul-
Islam was formally confined to his power of issuing 
fetwas. Although in the Ottoman Empire of the 19th 
and 20th centuries the Sheikh-ul-Islam no longer 
played this important political role, appeal was 
occasionally made to the traditional authority of 
this institution when policy required it, as on the 
occasion of the deposition of Abdul Hamid in 1909, 
the proclamation of the Jihad in 1914 and the fetwa 
against the nationalists of Ankara in 1920. After 
the victory of Turkish nationalists all that 
remained in Constantinople of the old government 
institutions of the Ottoman Empire was abolished. 
Their functions were taken over by the officers of 
the new government at Ankara. This government no 
longer included the Sheikh-ul-Islam. In the 
constitution of the new government, it is true, a 
Shariya Wakaleti had been instituted but the anti-
clerical spirit of G.N.A. did not allow this 
[ 85 ] 
14 
imitation of the Sheikh-ul-Islam to survive. 
The same day that the Caliphate was 
abolished, the Assembly decided to abolish the 
office of the Sheikh-ul-Islam and the Ministries of 
Sharia and Avkaf replacing them by a Presidency of 
Religious Affairs (Diyanet Isleri) and Directorate 
General of Pious Foundations (Evkaf umum Mudurlugu) 
and to unify all educational institutions into one 
single modern system under the Ministry of 
15 
Education. The Director of Religious Affairs was 
appointed by the Prime Minister. The duties of the 
Director included the administration of Mosques, 
appointment and dismissal of religious 
functionaries, eg. imams,preachers and muezzins and 
the general supervision of muftis. The Directorate 
of Awkaf was allowed to function independently, and 
was made responsible for the administration of all 
the religious foundations that were taken over by 
the state alongwith all the religious buildings. 
From 1931 the Directorate was also entrusted with 
the responsibility for disbursing the payments of 
all religious functionaries. The Presidency of 
14. See, Encyclopaedia of Islam (Shorter) (Leiden, 
1974), pp. 520 ff. 
15. Kemal H. Karpat, op.cit., pp. 43-5. 
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Religious Affairs was concerned mainly with the 
appointment of preachers and censoring their 
sermons, and occasionally giving a ruling on some 
16 
questions of the Sharia. 
JUDICIARY; 
The abolition of the Sultanate and the 
Caliphate did not affect the daily life of the 
average Turk. The end of the Caliphate, however, 
marked the beginning of far reaching reforms that 
affected every individual and rocked the country. 
One of the most important of these was the 
abolition of the Sharia. Although the new 
constitution stated that the religion of the 
Turkish state is Islam [Article 2] nevertheless the 
official status of Islam was terminated when the 
Ministry of Religious Affairs was abolished. 
Almost immediately after it, on April 8, 1924, the 
Law of Judicial Organization abolished the 
religious courts administering the Sharia, 
pensioned off their judges and their authorities 
were transferred to secular courts. This was a 
decisive moment in favour of secularism and has 
been termed as the greatest coup of the new 
17 
period'. 
16. Cf. B.Lewis, op.cit., p. 407. 
17. N. Berkes, op.cit., p. 467. 
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The replacement of the Sharia by the 
Western legal codes was the most revolutionary of 
all the secularistic reforms. In February 1926 the 
Assembly adopted the new codes whereby all 
religious laws were terminated. A Civil Code and a 
Code of Obligations from Switzerland, a new Penal 
Code from Italy and a new Commercial Code from 
Germany were adopted. These came into force after 
allowing Turkey's legists and common people six 
months time to study them. Even before the new 
codes were finally adopted the G.N.A. had discussed 
it for nearly two years. The then Minister of 
Justice Mahmud Essad is said to have declared on 
this question that: 
"We are badly in want of a good 
scientific code. Why waste our time 
trying to produce something new when 
quite good codes are to be found 
readymade? Moreover, what is the use of 
a code without good commentaries to guide 
in the application of it? Are we in a 
position to write such commentaries for a 
new code? We dispose neither of the 
necessary time nor of the necessary 
precedents in practice. The only thing 
to do is to take a good ready-made code 
to which good commentaries exist, and 
translate them wholesale. The Swiss Code 
is a good Code; I am going to have it 
adopted, and I shall ask the assembly to 
proceed to a vote enbloc, as Napoleon had 
his code voted. If it had to be 
discussed article by article, we should 
never get through". 
18 
18. Count L. Ostrorog, The Angora Reform, (London, 
1927), pp. 87f. 
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The new legal system obviously became more 
palatable when identified as the Turkish (rather 
than the Swiss) Civil Code and the Turkish (rather 
19 
than the Italian) Criminal Code., Only those who 
had studied Western law could pass the bar 
examination. Practically all of the schools for 
the teaching of Islamic law were closed. After the 
abolition of the office of Sheikh-ul-Islam all 
religious matters were administered by the 
Directorate of Religious Affairs which licenced 
preachers, censured sermons, and gave occasional 
20 
advice on the intricacies of the Sharia. Even 
before the final abolition of the "Sharia, a law 
school was opened in Ankara in November 1925. 
Mustafa Kemal had remarked that: 
"The most important thing is to liberate 
our conception of Justice, and our legal 
institutions and laws from the bonds 
which hold us under their influence, 
consciously or unconsciously, and which 
are incompatible with the needs of the 
century". 
21 
19. D.A. Rustow, Politics and Islam in Turkey 1920-
1955. p. 81. 
20. Y. Armajani & T.M. Ricks, Middle East Past and 
Present, (New Jersey, 1986) pp.245-246. 
21. Jorge B. Villalta, Ataturk, Eng. trs. W 
Campbell (Ankara, 1979), p. 365. 
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The Law School was intended to be 
not merely the training ground of high officials 
and legal specialists but, more important, the 
basis of a new Jurisdiction consistent with the 
revolutionary ideals and in harmony with the social 
22 
needs of the new Turkey. 
The Christian and Jewish millets 
were governed by their own religious laws upto that 
time. After the acceptance of the new civil code, 
the non-Muslim minorities to whom article 28 of the 
treaty of Lausanne had recognised legal autonomy in 
family and personal matters, decided to give up 
that prerogative, since the ancient Muslim 
religious legislation had disappeared and the new 
laws offered the fullest guarantees. Thus the 
23 
Millet System completely disappeared and for the 
first time all the groups were governed by the same 
law. 
However, the switchover was not so 
easy to accomplish practically as these was shortage 
22. A.J. Toynbee & Kirkwood, op.cit., p. 202. 
23. The word Millet is an Arabic word for which 
there is no eguivalent in Western political 
terminology. The Millet were actually the 
members of the non-Muslim religious communities 
living in the Ottoman Empire who had already 
been granted a wide scope of cultural and Civil 
autonomy by Muhammad, the congueror. First in 
importance among these Millets was the Millet-
i-Rum which comprised all the Greek Orthodox 
Christian subjects of the Sultan. The next in 
(Contd. on next page) 
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of competent Jurists and lawyers as well as 
deficiency in introducing new court procedures and 
in persuading the public that such foreign 
innovation were or could be useful to them. 
Practically many villagers continued to settle 
disputes among themselves by traditional Sharia law 
rather than bringing their cases to the ~ infidel' 
courts. 
LEGISLATURE; 
In actual practice the shift of 
power and representation of the Turkish nation from 
the Sultan's government to that of Mustafa Kemal 
had occurred in 1919 when the nationalists were 
successful in prevailing over the Sultan to dismiss 
the Farid Pasha Cabinet, calling for the election 
of a new parliament, and inducing the new cabinet 
of Ali Riza Pasha to seek an accord with them. It 
was during this period that Mustafa Kemal was 
successful in convening an extra ordinary assembly 
(Contd. from previous page) 
importance were the Armenian Millet, the Jewish 
Millet, the Roman Catholic Millet and the 
Maronite Millet... Lord Dufferin said... All 
over the Turkish period religious communities 
(Millets) were considered as individual 
nationalities. Thus the line of demarcation 
was not along racial but along religious lines. 
The political identity of the Sultan's subjects 
was Ottoman (Osmanli) and his Nationality' was 
the religion to which he belonged.See Z.N.Zeine, 
Arab-Turkish Relations and the Emergence of 
Arab Nationalism (Beirut, 1958), p. 28; For a 
description of Millet System see H.A.R. Gibb 
and Harold Bowen, Islamic Society and the West. 
Vol. I, part II (London, 1957) pp. 207-61. 
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which met at Ankara on April 23, 1920. This 
assembly was named the Grand National Assembly. 
The G.N.A. declared that there was no power 
superior to it. Mustafa Kemal became its President 
and a council of state was elected to serve as the 
executive body of the newly formed Ankara 
government. With the emergence of the G.N.A. all 
legislative powers of the Sultan were transferred 
to it. 
However, the G.N.A's permanent 
status continued to be debated till January 1921 
when it passed ten articles of government as 
amendments to the Ottoman constitutions of 1876 and 
1908, thus establishing the permanent status of the 
24 
assembly to be elected every two years. The 
constitutional law of January 1921 defined the 
exercise of the powers of the G.N.A. which amounted 
to the constitution of a state quite different to 
the Ottoman state. In this state the executive 
powers were exercised by an 'Executive Council* 
which comprised of deputies who were elected by an 
absolute majority of the G.N.A. The government was 
then known as the G.N.A. Government. However, 
there was no provision of a Head of the State'. 
24. S.N. fisher. The Middle East. (London, 1960), 
pp. 390-1. 
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The Ankara Assembly, acting under 
the authority of the constitution, gradually 
developed. A second Assembly was elected in April, 
192 3. Mustafa Kemal explained tp the Assembly that 
the difficulty lay in the constitution which did 
not properly regulate the relation between the 
legislature and the executive. He therefore 
proposed an amendment to the constitution having 
the effect of declaring Turkey a Republic headed by 
a President to be elected by the G.N.A. from among 
its own members for a period of one election term. 
Another important provision was that the President 
would choose the Premier from the members of the 
G.N.A., and could preside over the Assembly and the 
Cabinet if he so wished. The Assembly would 
approve the Premier and his Cabinet. The Assembly 
accepted the amendment on October 29, 1923 and 
Turkey became a Republic with Mustafa Kemal its 
President and Ismet Pasha its first Premier and 
25 
Fathi Bay became the President of the Assembly. 
Mustafa Kemal's power was supreme. He was the 
President of the Republic, President of the Council 
of Ministers, President of the People's Party -
25. K.H. Karpat, op.cit. , p. 43; see also Wilfred 
T.F. Castel, M.A., Grand Turk. (London, 1942), 
p. 125. 
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already a most powerful political body, and in 
26 
addition, he was Commander-in-Chief of the army. 
Till the first quarter of 1924 the 
Turkish government followed the provisions of the 
Ottoman constitutions of 1876 and 1908 with slight 
modifications. The new constitution of the 
Republic was promulgated on April 20, 1924. Drawn 
up without too much controversy, it stated that 
sovereignty resided in the Turkish nation, whose 
representative was the G.N.A. It declared all 
Turks equal before the law and forbade special 
privileges for groups or individuals. Freedom of 
speech, thought. Press, and travel were guaranteed. 
A Turk was defined as anyone who was a citizen of 
the Turkish Republic without distinction of race or 
creed. The religion of the state was declared to 
be Islam; the language, Turkish; and the seat of 
27 
government, Ankara. 
The 1924 constitution was a step 
further towards the parliamentary system because 
the Assembly was now able to exercise executive 
power only through the President and the Council of 
26. Irfan Orga, Ataturk, (London, 1962), p. 143 
27. S.N. Fisher, op.cit., p. 392. 
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Ministers but had legislative powers vested in it. 
Thus there was a clear separation of powers. 
Through this constitution the 
judiciary was also totally separated from the 
legislative and executive bodies. Judicial powers 
were now to be exercised by independent courts. 
Another important feature included 
in the 1924 constitution through an amendment in 
1937 was the adoption of the six principles of 
Kemalism i.e. republicanism, nationalism, populism, 
etatism, secularism and revolutionism, as 
28 
characteristics of the state. 
Thus each move of Mustafa Kemal 
symbolised the further cutting of ties with the 
Ottoman past and its cosmopolitan capital. The 
Republic, with its new capital secure in the 
Anatolian homeland,now set out to make a new Turkey 
29 
for the Turks, and new Turks for the new Turkey. 
*********** 
28. Cf. TurXev 1988. published by the General 
Directorate of Press and Information of the 
Republic of Turkey (Ankara, 1988), pp. 54 ff. 
29. R.H. Davison, op.cit., p. 127. 
C H A P T E R - IV 
SECULARIZATION OF THE SOCIETY 
The first years of the Turkish 
Republic were marked by the fierce determination of 
Mustafa Kemal to modernise the country, to free it 
from foreign economic tutelage and to secularize 
it. He imposed a constitution which virtually 
placed all power in the hands of the President of 
the Republic. For Mustafa Kemal, independence from 
foreign interference was not an end but only a 
means to give the Turks the opportunity to build a 
new Turkey. This could be done by far reaching 
reforms in practically every aspect of life. Most 
of the reform programmes launched by the 
nationalists under Mustafa Kemal had been proposed 
and discussed by scores of Turkish intellectuals 
and reformers from Tanzimat on. The most important 
contribution of Mustafa Kemal was not so much 
originality of ideas but the ability to choose a 
set of inter-related, consistent, and relevant 
ideas and build them into a practical programme. 
He was more a child of the Young Turks than of the 
Young Ottomans and more a Turkist than a Pan-
Turkist. His idea of Turkif ication was not the 
imposition of Turkish language and culture on non-
[ 96 ] 
Turks, but getting rid of non-Turkish elements, 
1 
including territories with non-Turkish population. 
RELIGION; 
The early measures of Mustafa Kemal 
towards secularization aroused widespread 
opposition among many conservatives and 
traditionalists but Mustafa Kemal took little 
notice of the popular opposition to his 
secularization programme and pressed it on with 
even greater vigour. 
The official religion of the 
Ottomans was Islam and the majority of the Turks 
were Sunni Muslims. It was generally understood 
that religion and law are one. Also it was 
understood that a Muslim state could not be secular 
and if it was secular it could not be Muslim. But 
in the Republic of Turkey the Turks have been able 
to assume a seemingly impossible religious position 
by putting into practice what appears to be a 
contradiction. Mustafa Kemal created a secular 
Muslim State. For the Turks, although their law is 
secular, their religion is unquestionably Muslim. 
1. Y. Armayani & T.M. Ricks, op.cit.,p.243 
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In the beginning Ataturk definitely 
had no intention of any break with Islam because in 
the 1924 constitution article 2 clearly specified 
Islam to be the state religion and included 
reference to Allah in the official oath taking. It 
is also a fact that Mustafa Kemal never attacked 
Islam. Infact, he was against those "ulema who, 
through their superficial knowledge of Islam, were 
exploiting the people for self aggrandizement. He 
made frequent references to Islam whenever he tried 
to justify his reforms and the programmes of the 
2 
nationalist government. 
In a speech delivered to the G.N,A. 
just before the abolition of the Caliphate he had 
made it clear that he wanted to create a unifiied 
national system of education and at the same time 
cleanse and elevate the religion of Islam by 
rescuing it from the position of a political 
instrument to which it had been accustomed for 
centuries. In other words Mustafa Kemal wanted to 
break the hold of the ulema. In the past too the 
ulema had been forced by successive reformers to 
surrender large areas of jurisdiction in legal, 
social, and educational matters. However they 
2. Rashid Feroze, op.cit.. p. 98 
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still had great power and influence. A large part 
of the educational facilities of the country were 
under their control; the laws relating to family 
and personal matters were still dominated by the 
code they administered. After the termination of 
the Sultanate and other institutions of the past 
only they remained in Turkish society having power 
and organization, and the authority to challenge 
the new leadership. This was proved many times 
when the ulema had posed problems before the 
3 
reformers and delayed their work. 
Mustafa Kemal, through the abolition 
of the Caliphate, gave a crushing blow to this 
whole organization. The abolition of the Caliphate 
enabled him to introduce a series of reforms that 
aimed at putting an end to the union of state and 
religion that had been for centuries the basis of 
the Ottoman Empire. Thus ended also the power of 
the religious class to limit and control the state. 
For Mustafa Kemal "secularism involved not just 
separation of the state from the institutions of 
Islam but also liberation of the individual mind 
from the restraints imposed by the traditional 
Islamic concepts and practices, and modernization 
3. Cf. B. Lewis, op.cit., pp. 258-60. 
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of all aspects of state and society that had been 
moulded by Islamic traditions and ways. Liberation 
4 
of the state had to come first. 
Simultaneously with the abolition of 
the Caliphate the G.N.A. passed two more laws one 
abolishing the Ministries of Sharia and Awkaf 
replacing them by a Presidency for Religious 
5 
Affairs and Directorate of Pious Foundations and 
the other law for the unification of Educational 
Systems. By the last mentioned law all the 
religions school and colleges were closed down and 
the former mekteps and medreses were incorporated 
into a unified system of national education under 
the Ministry of Education. 
By nationalising and secularising 
6 
the educational system, Mustafa Kemal was able to 
further limit the powers of the ulema who had, 
since the earliest period of the Ottoman Empire, 
been dominating the educational institutions. The 
secularization of the religious schools was shortly 
followed by the abolition of the Sharia Courts on 
4. S.J. & E.K. Shaw, op.cit., p. 384. 
5. See Chapte r - I l l above. 
6. A d i s c u s s i o n on S e c u l a r i z a t i o n of Education 
follows a f t e r t h i s . 
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April 8, 1924 through the National Law Court 
7 
Organization Regulation. 
Mustafa Keinal by these measures 
aimed at limiting the practice of religion within 
the boundaries of the places of worship and also at 
separating religion and state. Religion was thus 
subordinated to the state. Not only the political 
and social influence of the ulema was suppressed 
but also this was a step towards the total 
elimination of religion from the political, social 
and cultural life of th people. It was always 
explained to the people that these reforms were not 
against Islam but just to put an end to the power 
8 
and influence of the ulema. Infact this was only 
one aspect of the conflict. The ulema belonged to 
the elite class and therefore had less contact with 
the common people. On the other hand there was 
another group, that of the dervishes (Sufis) who 
had a wider contact with the common people. 
The great secularizing reforms of 
1924 were directed against the ulema not the 
7. S.J. & E.K. Shaw, op.cit.. p. 385. 
8. Rashid Feroze, op.cit., p. 110. 
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dervishes, but it soon became apparent that it was 
from the dervishes, not the ulema, that the most 
dangerous resistance to secularism would come. The 
ulema, long accustomed to weilding the authority of 
the state, were unpractised in opposing it. The 
dervishes were used to independence and opposition, 
they still enjpyed the confidence and loyalty of 
the common people and, unlike the ulema, were 
9 
untarnished by collaboration with the invaders. 
On September 2, 1925 two decrees 
were made by the assembly; one laid down the final 
closure of the 'tekkes' (Religious orders or 
Dervish orders) and dissolved the congregations; 
the other designated those members of the clergy 
who had the right to use clerical garb and to fill 
positions in the hierarchy of the mosque, and made 
conditions to which their conduct must conform. 
Alongwith the 'tekkes• there were also closed the 
turbes', or tombs to which votive offerings were 
made, and which were considered miracle working. A 
viable reason for their closure may have been that 
their popular support, their radical traditions, 
their masonic organisation all made them too little 
9. For details regarding the various tarikas' and 
their activities see B.Lewis, op.cit., pp. 398 
ff. 
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amenable to state control. Yet another reason for 
the abolition of the dervish orders was the revolt 
led by Sheikh Said, head of the Naqshbandi Order in 
Eastern Anatolia which was full of Islamic 
sentiments. The revolt was quelled and special 
courts, known as Independence Tribunals condemned 
10 
the Sheikh and forty others to be hanged. 
EDUCATION; 
Of the many other social reforms 
introduced by Mustafa Kemal the most important, no 
doubt, was the development of a modern system of 
education throughout the Republic. 
For centuries whatever schooling a 
Turk could receive was in or near the mosque, where 
one of the Chief functionaries was named the hodja, 
or teacher. Whatever training these ecclesiastics 
had had was obtained in a medrese or theological 
school, and the bulk of what they taught was the 
memorization of the Quran in Arabic - a language 
which was not understood by most Turks. Elementary 
education was limited to this sort of teaching 
unless the student sought to become a member of the 
11 
ulema and make himself ari authority on Islamic law. 
10. Ibid. 
11. Henry Elisha Allen, The Turkish Transformation. 
(Chicago, 1935), p. 92. 
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During the Tanzimat period the 
system of education underwent many ups and downs, 
but, due to the unstable political conditions of 
the Tanzimat and the constitutional period any 
remarkable progress in this field was checked. 
During the Young Turk period education was again 
given its due importance. Not only were the number 
of govenment schools increased but also the 
students were encouraged to study abroad. 
Consequently, a number of Turkish Muslims began 
attending the European and American schools within 
the Empire already maintained by the missionary 
agencies. In addition remarkable advances were 
made by the Pious Foundations (Awkaf) in the 
religious schools maintained by them. This has 
beeen aptly described by Halide Edib in the 
12 
following words: 
"The medresses for the first time were to 
have modern teachers instead of the old 
scholastic curriculum and the old 
teachers. The mosque schools, which so 
far taught only the Koran and which were 
housed in little holes, were to be 
modernized, and a dozen schools were 
amalgamated in one big and up-to date 
building in an important center. Each 
was to have a modern staff with a modern 
curriculum. The boys' schools were 
12. Memoirs of Halide Edib. (New York, 1926), p. 
351 
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organized by All Bey, a very capable and 
progressive section chief in evkaf. The 
girls' schools as well as the small mixed 
ones were to be organized by Nakie Hanum 
as the general director". 
However creditable might be the 
innovations which were introduced into the various 
schools of Turkey, one thing which became clear to 
the Ankara leaders as they came into control of 
Turkey's destinies was that too much of Turkey's 
education was unsystamatized and left to chance 
whims of individuals who happened to be in control. 
Little continuity existed between administrations, 
and Turkey's schools never really quite knew what 
their true end was or should be. The programmes 
too, had little connection with the practical facts 
of life. Therefore, in the Republic education was 
taken away from the ~ ulema' . All the traditional 
medreses of old were closed down and in their place 
the government built schools on the model of the 
West and education was proclaimed to be universal 
and free. The different millets continued to 
provide separate schools, hospitals, and other 
social institutions for those wishing to use them, 
with the government insisting only that all millet 
children receive their elementary education in the 
state schools or according to curriculums 
established by the Ministry of Education, in order 
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to privide the common bonds needed for them to 
participate fully in Turkish life. 
However, provision was made by the 
state for the further training of religious 
personnel. At the lower level, new schools were 
opened to train the imams and preachers, and at the 
higher level a Faculty of Theology was established 
at the Suleymaniya Medrese which was affiliated to 
the University of Istanbul. Thus the religious 
education was brought under the direct control of 
the Minister of Education. This new faculty was 
established with an intention to serve as the 
centre of a new, modernised, and scientific form of 
religious instruction which could serve the purpose 
of a secular, westernized republic. Education no 
longer worked to produce good and faithful Muslims, 
but good and faithful Turks. Islam, in so far as 
it could contribute to the new end, was retained, 
but the religious instrution was not given by 
turbaned hodjas but by the regular secular teachers 
13 
and was so presented, as to produce devoted Turks. 
The faculty, in 1928,- appointed a 
committee to examine the problem of reform and 
13. H.E. Allen, op.cit., p. 101. 
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modernisation in Islam. Its report, published in 
June 1928, began with clear assertion that religion 
is a social institution; like all other social 
institutions, it ought to satisfy the exigencies of 
life and pursue the process of development. This 
development, however, should not be outside of the 
basic nature of our religion. But it is wrong to 
think that our religion, whatever its scientific, 
economic and artistic precepts may be, should be 
bound to the old forms and conventions, and thus be 
incapable of any progress. Therefore in the 
Turkish democracy, religion also should manifest 
14 
the vitality and progress which it needs. 
The reform measures proposed by the 
committee were broadly dealing with four aspects. 
The first was regarding the form of worship 
emphasizing the need for clean and orderly mosques 
and suggested that people enter them with clean 
shoes. The second emphasized and insisted that the 
language of worship must be Turkish. The third was 
concerning the character of worship and it aimed at 
making worship, beautiful inspiring and spiritual. 
14. For the full text of the report see G. Jaschke, 
• Der Islam in der Neuen • Turkei • , Die Welt des 
Islam. Vol.1, No. 1-2, Leiden, 1951, pp. 65-68. 
Eng. trs. given by Rashid Feroze, op.cit., pp. 
169-72. 
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To accomplish this, it suggested the preparation of 
signers and imams having a fair knowledge of music 
and simultaneously there was need for modern and 
sacred instrumental music. The fourth dealt with 
the thought side of the worship and was against the 
printed sermons and instead expressed the need for 
providing religious guidance through competent 
15 
preachers with necessary training. 
However, these proposals were 
impracticable and remained dead except for an 
unsuccessful attempt at introducing a Turkish 
translation of the Quran to be used in prayers 
which attracted strong public opposition and was 
consequently given up. 
A significant step towards the 
separation of religion and state immediately 
preceded the report of the reform committee and 
came in April 1928 when Article 2 of the 1924 
constitution specifying Islam as the state 
religion, including reference to Allah in the 
official oath taking and requiring the G.N.A. to 
enforce the Sharia, were replaced by articles 
separating religion and state and declaring the 
15. Rashid Feroze, op.cit., p. 109. 
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Turkish Republic, a secular state. Since then, 
members of the non-Muslim religions have had full 
16 
legal eguality in the Turkish Republic. This step 
was severely criticized on grounds that it amounted 
to the abolition of religion in Turkey. A 
contemporary, Halide Edib, defends this measure in 
17 
her following statement: 
" If religion, in the best sense is 
in any danger of losing its hold on the 
Turkish people, it is not due to absence 
of governmental interference but to 
governmental interference itself. The 
men who sponsored this measure may or may 
not have been atheists, but the measure 
itself does not do away with religion. 
No secular state can logically have a 
basic law which establishes a state 
religion. The abolition of the clause 
from the constitution was therefore in 
true and necessary accord with the nature 
of the new Turkish state at its last 
stage of secularization." 
Having cut the traditional ties 
between religion on the one hand and law and 
education on the other, the government took little 
apparent interest in Islam. The major exception 
was its half hearted attempt at Turkicization of 
the rituals. However in the winter of 1932-33 an 
edict of the Presidency of Religious Affairs 
16. S.J. £t E.K. Shaw, op.cit. . p. 378. 
17. Halide Edib, Turkey Faces West, pp. 229-30. 
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required that the prayer call (Azan) be issued in 
Turkish. Mustafa Kemal had ordered the Quran to be 
translated into Turkish and published in the new 
alphabet. Although the attempt to translate other 
parts of the religious service was quietly 
abandoned it seems that this one act of government 
interference in the ritual caused more wide spread 
popular resentment than any of the secularist 
18 
measures. People were presuaded to pray in Turkish 
but not all acceded to it. However, with the 
change of alphabet in November, 192 8 a new 
generation of Turks did not read the Quran in 
Arabic. Only the devout took the trouble to teach 
their children the rudiments of the Arabic 
19 
alphabet. 
LANGUAGE: 
The most critical stage in the 
Turkish transformation was exemplified best in the 
20 
adoption of the Latin script. There had been 
proposals for the improvement of the Arabic script 
18. D.A. Rustow, op.cit., p. 84. 
19. Y. Armajani & T.M. Ricks, op.cit.. p. 246. 
20. Niyazi Berkes, op.cit., p. 476. 
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since the time of the Tanzimat, though nothing very 
much had come of them. The more radical idea of 
abandoning the Arabic script entirely and replacing 
it by the Latin alphabet was put forward and 
discussed in Turkey in 1923 and 1924, but was 
21 
decisively rejected. 
The idea of adopting the Latin 
script for Turkish was first raised by the 
Azerbaijani exiles in Turkey. The Azerbaijan 
Republic had already adopted the Latin script for 
their Turkish in 1925. The next year a Congress of 
Turcologists took place in Baku under the auspices 
of Soviet Russia. Regarding the script of the 
Turkish language the Congress decided to introduce 
Latin in place of Arabic script in the Turkish 
22 
languages of Soviet Russia. 
Soon After the Soviet decision the 
Turkish Minister of Education suggested . the 
adoption of the Latin script. Mustafa Kemal opened 
a nation wide compaign in August 1928 and in 
November the same year a law was passed by the 
G.N.A. making the use of the Latin script for 
21. B. Lewis, Ofi.cit., p. 271, 
22. Ibid, p. 426. 
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Turkish compulsory and prohibiting the use of the 
Arabic script in all public affairs after December 
23 
1 of the same year. 
Mustafa Kemal's purpose in changing 
the alphabet was not to prevent Turks from reading 
the Quran. He wanted to reduce illiteracy and 
develop a uniform and logical Turkish language. He 
rightly concluded that it was easier for Turks to 
learn to read and write using the Latin alphabet. 
He and the members of the assembly each took a 
black board to the villages and towns and proved 
that the Latin alphabet was an easier medium. The 
introduction of a new alphabet was a staggering 
undertaking in the printing of books for the 
growing schools of the country, but it was done. 
Turks every where knew for the first time how a 
word was to be pronounced from the way it was 
24 
written. 
Kemal's nationalist and populist 
theories demanded that the Turkish language should 
be truly Turkish, with che disappearance of the 
existing duality of languages, those of the palace 
23. Rashid Feroze, op.cit.,p.88 and also N.Berkes, 
op.cit., pp.474-6 
24. y. Armajani & T.M.Ricks, op.cit., p. 246. 
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and the people. He therefore, ordered that all the 
Arabic and Persian words should be eliminated, 
since the Turkish language, which had been 
overwhelmed by such an invasion, had been reduced 
to merely verbs and suffixes in literary works. 
At the beginning of the 1930's 
language reform movement was revitalized. Mustafa 
Kemal invited some of the prominent members of the 
Turkish Historical Congress, held at Ankara in July 
1932, and suggested to them the establishment of a 
society for the study of the Turkish language. As 
a result, Turkish linguistic society called ' Turk 
Dil Kurumu' was formed. According to Article 2 of 
its statutes the aim of the society was to bring 
about the genuine beauty and richness of the 
Turkish language to elevate it to the high rank it 
deserves among world languages. To attain this 
objective a special committee was set up for 
research in linguistics and philology, etymology, 
grammar and syntax, vocabulary and terminology, the 
collection of words and publications. In 1932 the 
first Turkish language Congress was convened in 
Istanbul. The conference was projected as a 
national event as wide publicity was given to its 
proceedings through the press and radio. The 
congress elected the society's Central Committee 
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which decided the following main steps towards 
speedy reform of the ordinary non-technical 
25 
vecabularies. 
1. The collection and publication of the 
Turkish word-material present in the 
popular language and in old texts. 
2. The definition of the principles of word-
formation in Turkish, and the creation of 
words from Turkish roots in conformity 
therewith. 
3. The suggestion and propagation of such 
genuine Turkish words as might replace 
words of foreign origin frequently used in 
Turkish, especially in the written 
language. 
In order to enable the society to 
carry out its work the government and the 
administration fully supported it by decreeing in 
November 1932 for the collection of all such 
Turkish words which were generally in use of the 
common people but not found in the written 
25. For details regarding the founding of the 
society and its works see U.Hyed, Language 
reform in Modern TurkeyF (Jerusalem, 1954), pp. 
25 ff. 
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language. The Turkish linguistic society turned 
out glossary after glossary of genuine Turkish 
terras. Some caught on, many did not. There was, 
in short, failure to expel all the foreign words 
from Turkish. The movement was then restrained in 
accordance with a newly invented " Sun Theory of 
Lanugage'. This theory was propounded at the Third 
Turkish Language Congress held in 193 6. It taught 
that all languages of mankind were derived from 
Turkish, so that in using any Arabic or Persian 
word they needed, the Turks were only reclaiming 
their own, since they had originally been Turkish 
26 
words. 
One many ask what the impact of this 
change was? First of all, the new Latin-Turkish 
alphabet was simpler than the Arabic. Mustafa 
Kemal regarded it as a vehicle for the expansion of 
literacy since it did an inestimable service in 
making the written language accessible to any 
Turkish-speaker who takes the trouble to learn the 
alphabet. The change for the better that has come 
over the written language is appreciable. More 
significantly it facilitated creation of a new past 
and a new future for Turkey. 
26. Andrew Mango, Turkey (London,1968), p.60. 
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STATUS OF WOMEN: 
Mustafa Kemal's aim at the time of 
the establishment of the new Turkish state was to 
purge the administration from the rules strangling 
the development and improvement to a slow death and 
to separate the spiritual from the temporal which 
had fused together in the Ottoman Empire. Desiring 
to make the Turkish state a member of contemporary 
society as soon as possible and to modernize the 
country, Ataturk removed all obstacles tethering 
the community from the contemporary life. He 
believed that the essence of civilization, and the 
basis of strength and progress lies in family 
life... The male and female elements which comprise 
the family must have possession of their natural 
27 
rights in order to perform their family duties." 
In order to give these thoughts a 
practical meaning he attacked, but never outlawed 
the Muslim custom of the veiling of women. The use 
of veil was discouraged, particularly in the 
cities, but it never actually was made illegal. 
Muslim women now began to expose themselves in 
beauty contest, and in 1929 the first Turkish 
27. Ercumend Kuran, The reforms of Ataturk', The 
Reforms of Ataturk(RCD Cultural Institute 
publication no.46, n.d.), p.7. 
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28 
beauty queen was chosen. Further, women were 
accorded full and equal right of franchise. They 
were permitted to vote and stand for election first 
in the municipal elections in 1930, then the 
village council of elders in 1933 and finally in 
national election for the G.N.A. in 1934. They 
were admitted in the public schools, the civil 
services, and the professions on an increasingly 
29 
equal basis with men. 
CULTURE AND WESTERNIZATION; 
The most astonishing of Mustafa 
Kemal's reforms was the law of 1925 better known as 
the "Hat Law'. Through this law the people were 
required to wear European dress and forbade men 
from wearing the " Fez ' , the red hat which was 
introduced a century earlier by Mehmud-II as a 
Western innovation. Instead they were to wear the 
European hat. It was required that all headgear 
should be equipped with a brim or visor. By this 
act he intended to symbolise the modernisation of 
Turkey. However, this act received even wider 
criticism than the more fundamental reform 
28. Niyazi Berkes, op.cit., p. 472 
29. Ibid. 
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legislation. The Fez was compatible with the 
Muslim practice in a way that the hat was not, 
since, during prayers in prostrating the forehead 
touched the ground whereas the hat presented a 
problem. But the Turks changed and prayers were 
performed either with a bare head or with a cap 
30 
turned backwards. 
Another significant move of Mustafa 
Kemal was to replace the Islamic calendar with the 
Gregorian calendar in the same year (1926) that the 
Sharia was put aside. > Thus on that day the year 
1342 officially became 1926. However, religious 
holidays and Ramadan continued to be calculated by 
the Islamic method. That same year Turkey also 
began to use the international designation for time 
instead of the traditional Muslim method of 
calculating the hours of the day from the sun set. 
Yet another change in this regard was that 
concerning the weekly holiday. This was affected 
in 1935, The weekly holiday on Friday was dropped 
and instead it was fixed from 1:00 p.m. Saturday 
31 
until Monday morning. 
30. Y. Armajani & T.M. Ricks, op.cit.. p.247, 
31. Rashid Feroze, op.cit.. p. 91. 
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In 1934 it was made compulsory 
through another law that every Turk will have a Sur 
name with effect from 1st January 1935. All the 
Ottoman titles like bey, hanim, efendi, hace, hoca, 
etc. were abolished since these titles were, in 
later Ottoman period, sold to the highest bidder 
and had created a false class stratification. The 
Turks were encouraged to choose family names. It 
was in accordance with this law that Mustafa Kemal 
was given the name Ataturk, "Father of the Turks", 
by the Assembly. But whereas traditional family 
names, where they existed, had generally preceded 
and titles followed the given name, the new 
practice imitated Western custom with the family 
names last and the newly imposed uniform title of 
32 
Bey and Bayan first. 
Under the leadership of Mustafa 
Kemal Turkey was fully in favour of Westernization 
as the Turkish nation had opened herself to a host 
of new influences which could not help affecting 
every phase of her existence. In fact Turkey's 
subjection to the impact of the West was a process 
that had continued now for nearly a century. Yet 
upto 1918 little had been done to actually 
32. D.A. Rustow, op.cit., p. 80. 
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incorporate Western notions into the life of the 
Turkish people. 
The Europeans hacj no doubt brought 
their new techniques into Turkey but the response 
of the Turks was such that the individual had 
adopted it either to a degree so slight that it was 
merely superficial or to a degree so extreme that 
the individual was severed from the society of his 
compatriots. The Ottoman reformers of the 18th and 
19th centuries based their programme of reform on 
borrowing Western ideas and techniques. On the 
other hand when Mustafa Kemal came to power in 192 0 
he based his ideas of reform on the Western 
principle of national sovereignty. The goal set by 
him was complete nationalization and 
Westernization. The ultimate aim was " to 
march alongwith the Western civilization, even try 
33 
to steal a march over it" 
The doctrines of Mustafa Kemal were 
a complete secularization of Turkey giving utmost 
importance to nationalism. In other words, 
religion and state were both allowed to function 
independently. He had founded the Turkish state on 
33. Rashid Feroze, op.cit.. pp. 4-5. 
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Ziya Gokalp's principles of a secular national 
state. Gokalp believed that it was possible to 
bring about a synthesis of Turkism, Islam and 
34 
Modernism. To Mustafa Kemal modernization was 
total Westernization. He considered Turkey to be a 
Western nation which had acquired bad habits after 
35 
long contacts with the Eastern peoples. 
ABOLITION OF MILLET SYSTEM; 
Turkey's decision to make of herself 
a nation like the states of Western Europe brought 
changes not only in her attitude towards the rest 
of the world but in the whole internal structure of 
the country. Probably no alteration was as 
shattering to the old order as the steps taken to 
concentrate and unify the population within 
Turkey's new frontiers. Under the Ottoman rule 
each distinctive religious group was allowed to 
organise into an autonomous, self governing body or 
millet whose highest governing official was an 
ecclesiastical dignitary who was appointed by and 
responsible to the Sultan. they were immune from 
the laws of the state and although they reached 
34. See Ziya gokalp.Turklesmek^IsliunlasmaX^muasirlas 
(Ankara, 1960). 
35. Rashid Feroze, op.cit.. p. 15 
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positions of responsibility, dignity, and honour 
there were few compulsory obligations imposed on 
them. they were exempt from military service. 
After the treaty of Lausanne in 192 3 the Western 
36 
nations gave up their capitulatory privileges 
and from then Turkey was to manage her own affairs. 
The abandonment of the millet system 
was a major operation on Turkey's body politic and 
accasioned a tremendous internal readjustment. 
Moreover, the elimination of religion from its 
place of control and the desire to have one modern 
law code which could be uniformly applicable to 
everyone in Turkey caused the decision on the part 
of the government to adopt a totally new set of 
statutes based on the Western models.With this any 
reservations felt by the Jewish and Christian 
population who remained in Turkey about 
relinquishing their long-standing exemption 
privilege faded away. Upon being promised equal 
treatment in the country they accepted Turkish 
citizenship on the same basis as the Muslims. 
36. Capitualations were special privileges enjoyed 
by European government, and permitting citizens 
of those countries to be exempt from Turkish 
law and subject to the laws of their own 
country when in Turkish territory. For details 
see. A.J. Toynbee & Kirkwood, op..cit., pp. 136 
ff. 
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In the law of citizenship of June 
1928, religion is not mentioned in any way as a 
qualification or handicap in the attainment of 
Turkish citizenship. The government, by abandoning 
its official connection with Islam and framing its 
laws on the model of those of the European 
countries, was able to lay down citizenship 
37 
regulations comparable to those of Western nations. 
In short, Turkey was able to achieve 
considerable economic and political progress under 
Mustafa Kemal. A.J. Toynbee comments that Turkey 
"had borrowed more techniques than ideas", and that 
"it has never so far gone beyond the minimum degree 
of Westernization necessary to save it, at any 
38 
given moment from going under". B. Lewis, on the 
other hand, about this tranformation, says that it 
was ' not merely in terms of economy or society or 
government, but by civilization In this 
transformation, the replacement of old. Islamic 
conceptions of identity, authority, and loyalty by 
new conceptions of European origin was of 
39 
fundamental importance'. 
37. Cf. H.E. Allen, op.cit., pp. 69 ff. 
38. A.J. Toynbee,The Western Question in Greece and 
Turkey(London, 1922), p. 13. 
39. B. Lewis, op.cit.. p. 479. 
C H A P T E R - V 
SECULARIZATION OF PERSONAL LAW 
Of the various social reforms 
introduced by Mustafa Kemal the one dealing with 
the emancipation of women took the longest time to 
realize. Till the mid 19th. century the Sharia law 
of Islam was supreme throughout the Ottoman Empire. 
Secular law was then developed just to complement 
religious law where it was felt inadequate. Most 
of the criminal and commercial cases were handled 
by civil authorities and the religious courts 
applied sharia law only in personal cases: 
marriage, divorce, property and inheritance. 
The Tanzimat reforms of Sultan Abdul 
Majid were the first significant move towards 
modification of religious law. These codes were 
superimposed on, rather than in conflict with, the 
Sharia laws, and modifications were made in favour 
1 
of existing Muslim customs. But the most 
1. For example the Penal Code imposed payment of 
blood money in addition to a prison sentence in 
cases of bodily injury or homicide, and a man 
was allowed to go unpunished for killing a 
female relative discovered in the act of 
adultery. Of. Thomas D. Roberts & others, Area 
Hand Book for the Republic of Turkey 
(Washington, 1970), p. 367. 
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significant codification was done in 1876, known as 
2 
the Maialla (Mecelle). 
THE FAMILY CODE OF 1917; 
During the Young Turks rule Western 
mentality and customs penetrated the Empire and 
consequently certain educational and social 
liberties were given to Turkish women. An Ottoman 
Law of Family Rights was codified and promulgated 
in 1917. This law codified personal and family law 
from all the legal schools of Islam for the 
intricate laws of succession, and gave the civil 
courts jurisdiction to apply this law. Till then 
the ulema and the religious court officials offered 
little resistance to the reforms, since, the 
personal laws which they regarded as the basis of 
their legal system and prestige, had remained 
intact. 
2. This was a compilation of the Hanafi law of 
personal obligations, but unlike the other 
codes, it was not regarded as exclusive of the 
religious law it compiled. It was applied in 
the Secular Courts which had been instituted to 
carry out the new codes. For details see, S. 
Mahmassani, Falsafat al-Tashri fi al-Isleim, Eng. 
trs. Farhat J. Ziadeh, The Philosophy of 
Jurisprudence in Islaun (Leiden, 1^61) , pp. 39 
ff. See also, Majid Khadduri and Herbert J. 
Liebesny eds. Law in the Middle East, Vol.1, 
Origin and Development of Islamic Law 
(Washington, 1955), pp. 292 ff. 
[ 125 ] 
Since that period was of national 
stress, therefore, any disorders resulting from 
infringement on the domain of the Sharia courts 
went unnoticed. The Family code incorporated 
provisions of Islamic, Jewish, Christians, and 
Secular European origins. It had separate 
provisions for Muslims, Christians, and Jews. It 
codified the provisions of the ecclesiastical and 
customary laws. Although the Muslim marriage was 
basically a dissoluble contractual act and not, 
therefore, conceived as a sacrament, it had in time 
assumed the character of a customary law by not 
having been codified by sovereign legislators as a 
legal act. The code did not bring a new system of 
3 
civil law based on secular jurisprudence. This law 
proved to be the first great advance in the 
improvement of women's status. 
The Family Code of 1917 accepted 
marriage as a contractual act which was co be 
registered by an authority of the state although 
the contracting parties were free to practice any 
form of marriage they wished. Another deviation 
from the traditional form was the dissolution of 
marriage, again, by a public authority. 
3. N. Berkes, og.cit., p. 417 
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Thus there was theocratization as 
well as Secularization of the marriage law. 
Therefore, on the one hand, if it was appreciated 
as an important step towards secularization, it 
was, on the other, criticized as " not yet a civil 
law freed from ecclesiastical and customary 
4 
provisions. This law was objected to and opposed 
by the Islamists. Firstly, because it reduced the 
scope of the Sharia courts by transfering the 
conclusion of the marriage contract to the 
authority and sanctioning power of the state, and 
secondly, because it recognized the right of women 
to initiate divorce. Another provision responsible 
for the displeasure of the Islamists was regarding 
divorce. Although, polygamy was not abolished 
altogether, but such obstacles were placed so as to 
favour women. These obstacles were: (a) a wife 
could seek a divorce if she learned following 
marriage that her husband had a condition making 
marital intercourse impossible, (b) a bride-to-be 
could stipulate in the marriage contract that the 
husband could not enter into polygamous marriage, 
and (c) if the terms of such a marriage contract 
were broken, either the first or the second 
4. Ibid. 
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marriage would be dissolved automatically upon the 
5 
first wife's petition. 
The educated women could, and did, 
in a small number of cases, take advantage of the 
revised law. But the vast number of uneducated 
6 
women naturally could not profit from it. In 1^19, 
with the end of the Young Turks' constitutional 
government and the re-establishment of the Sultan's 
authority this reformed law was repealed, 
MARRIAGEI 
In the Turkish Republic family being 
the centre of a woman's socio-economic activities, 
more attention was paid to the reform of family 
laws and customs by Mustafa Kemal. In a speech he 
categorically declared that the basis of 
civilization, the foundation of progress and power, 
are in family life. A bad family life leads 
inevitably to social, economic nd political 
enfeeblement. The male and female elements 
constituting the family must be in full possession 
of their natural rights, and must be in a position 
7 
to discharge their family obligations". Thus from 
5. Ibid.. p. 418. 
6. Halide Edib, Turkey Faces West, p. 132. 
7. B. Lewis, op.cit., pp. 266-7. 
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the earliest days of the Republic Mustafa Kemal 
regarded the rights of women as an indispensable 
part of the social revolution. In the new 
constitution which was adopted in 1924, among other 
reforms, complete equality between the two sexes 
was considered of prime importance. 
At the beginning of 1924 the 
Minister of Justice proposed the restoration of an 
improved form of the liberal Family Law of 1917. 
The Swiss Civil Code was adapted according to 
Turkish needs. It was voted by the Assembly in 
February 1926, and came into force on fourth 
October the same year. This step was a hall mark 
of Mustafa Kemal's cultural revolution. Under the 
new Turkish Civil Law a civil ceremony is 
considered the only legal method of marriage. The 
code requires that a couple establish an identity 
by producing valid birth certificates, submit to a 
medical examination, and register the marriage with 
the appropriate official after putting up the 
8 
banns. The code completely replaced the Islamic 
law making all religious marriage ceremonies 
9 
legally irrelevant. 
8. Fifteen days public notice of intended marriage. 
9. Thomas D. Roberts & Others, op.cit.. p. 102. 
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Marriage, from then on, was made an 
entirely secular matter. Not only the nature of 
the contract was changed but also it became legally 
valid only if it was contracted by an authorized 
representative of the state. Although religious 
marriage performances were not prohibited, they 
were left to the inclinatiuons of the persons 
concerned after the marriage act was completed in 
the legal sense. Their performance or non-
performance made no difference to the validity of 
10 
the contract. 
However, the civil registration of 
marriages continued to be neglected especially 
amongst the villagers who constitute a majority of 
the Turkish population. 
DIVORCE: 
The Civil Code changed the nature of 
divorce radically. Under the Sharia law the 
husband had a greater right with respect to 
divorce. Although, under the Sharia,.the wife too 
had a right for divorce but in actual practice it 
had been unknown. 
10. N.Berkes, op.cit.. p. 472 
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Under the changed laws the rights to 
divorce were equally given both to the husband and 
the wife, but divorce could only be obtained 
through a court of law. Whereas the Sharia law did 
not require the husband to give reasons for the 
divorce, the new law specified the grounds upon 
which the divorce could be obtained. 
Among the legal grounds for 
obtaining divorce for either party are adultery, 
desertion, insanity, incompatibility, and felony. 
Mutual consent is not accepted by the state as 
sufficient grounds for divorce. The state 
recognises the civil divorce as the only legal one. 
POLYGAMY: 
Another significant aspect of the 
civil code was the prohibition of polygamy. 
according to the Sharia a man is permitted a 
maximum of four wives at a time, providd that the 
husband treats and provides for all his wives 
equally well. However, among the people, polygamy 
had already declined to insignificance by the time 
11 
the Republic made it illegal in 1926. 
11. E. Bisbee, The New Turks (Philadelphia, 
1951),p. 36. 
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INHERITANCE; 
Another aspect of Sharia 
transgressed by the civil code was in connection 
with inheritance rights of the female members of 
the family. According to the Sharia law of 
inheritance the male members of the family have a 
double share. The civil court accorded equal 
rights to men and women regarding inheritance and 
succession, thus giving high legal status to women. 
It also gave the mother equal rights to the 
12 
guardianship of children. 
From the above we can clearly see 
the efforts made by Mustafa Kemal towards giving a 
special place amongst his plans for reform to the 
emancipation of* women. He always insisted on the 
necessity for both sexes to take part in progress. 
He believed that "family life is the basis of 
progress and the source of strength. A defective 
family life begets social, economic and political 
weakness. It is necessary that the male and female 
elements which constitute the family enjoy their 
natural rights, and are in a condition to fulfil 
13 
their duties in the family. 
12. N. Berkes, op.cit., p. 473. 
13. J.B. Villalta, op.cit., p. 369, 
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The passing of the new civil code by 
the G.N.A. did not transforin Turkey overnight into 
a modern Western state. The new laws of marriage, 
divorce and inheritance were no doubt enforced in 
the towns and villages near the main roads but in 
the majority of the remote villages the old ways 
survived. A marriage was usually registered with 
the civil authorities to ensure legitimacy and 
legal inheritance only. Even then, the adoption of 
a European Civil Code by a Muslim nation, 
accustomed for centuries to follow only the 
revealed law, is one of the most important events 
in history. 
******************* 
CONCLUSIONS 
All great men in history can be 
viewed from different perspectives. Similar is the 
case of Mustafa Kemal. He was as much a founder of 
a state as a nation builder, a creator of political 
institutions, a modernizer of society, an 
extraordinarily capable political leader, a 
successful military commander, an educator of his 
nation, a successful anti-imperialist leader, a 
statesman deeply believing in and contributing to 
world peace. 
The revolution of Milstafa Kemal was 
different from other modernising movements in the 
Islamic world in its emphasis on secularism in 
republican Turkey. It is due to him that Turkey is 
still today the only Islamic country whose 
constitution stipulates that secularism is one of 
the basic organisational principles of the state 
where the legal system, including personal status, 
family law and inheritance, is completely 
secularized. The laws in the Republic of Turkey 
contain no provisions based on religious 
discrimination. 
Kemalism represents a total break 
with the Ottoman past. It was a sudden as well as 
[ 134 ] 
total transformation from a theocratic Empire into 
a modern nation-state in which the secular-
nationalist doctrine replaced Islam as the cultural 
foundation and overall ideology of the Turkish 
polity. Although there was a century old trend 
towards modernization and secularization within the 
Empire, but Kemalism was an intensification, 
radicalization and culmination of this trend. 
In a sense, it can be said that the 
Kemalist conception of secularism was to broaden 
the autonomy of the individual in society and to 
liberate him from the collective constraints of a 
stifling community tradition. 
Mustafa Kemal's contributions are 
usually analysed in terms of his unique ability to 
bring about needed reforms. He figures as the 
instrument of a great wave of progress leading to 
some predestined point. In this connection it may 
be pointed out that under the programme of the 
unification of education, the ulema were once and 
for all ousted from this field and at the same time 
it opened the doors for co-education and thus a 
completely new integration of the sexes from school 
years onwards. The rights of women were 
established as well as contacts between men and 
women in day to day life. 
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The Republic of Turkey provided its 
citizens with a new view of the world replacing 
that of religion and religious culture. There was 
a movement of cultural Westernization. The 
latinized alphabets enabled the people an easier 
access to works in Western languages. Ballet and 
dances were taught and Western music was 
introduced. In short, the Republic in no way could 
be differentiated from any Western state. 
To conclude, it may be said that in 
the Secular Republic of Turkey, Mustafa Kemal 
combined a number of distinct achievements: the 
transformation of a decadent Empire into a vigorous 
nation-state, a victorious War to assert the new 
nation's independence, and an educational programme 
that merged earlier social and cultural divisions 
in a common commitment to secular progress. Thus 
he "created a set of institutions that built 
organically upon the legacies of the past, 
responded effectively to the contingencies of the 
present, and eguipped his people for the challenges 
1 
of an uncertain future". 
************ 
1. D.A. Rustow, op.cit., p. 57 
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